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CERTIFICATION
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To: Me. Andrew J. Roybal
Coordinator, Piro Manso Tiwa Indian Tribe {Las Cruces, New Mexico)

Subject: Cultural/Historical Assessment of the PMT Indian Tribe
From: Nick Houser, Research Consultant, Cultural Anthropologist/Historian
Daate: January 24,1996

Dear Mr. Roybal:

It is a pleasure 10 scrve as a consultant to the PMT and coordinate my research activities with the Tribal
Council and with Dr. Howard Campbell (UTEP). I hereby provide a statement which is an assessment concerning
the cuitural and historical relationship of the PMT as a distinct Native American Tribe and the ancestral relationships
to other Indian communities of Southern New Mexico and the Ei Paso Dislrict (pariicularly Yslela, Senecd and El
Paso del Norie).

I have reviewed much of the documentary matenials which you and other trtbal members have developed
as well as those by contract consultants. I am impressed with the depth of research and the anaiysis and
interpretalion. I have attempled to augment information from my rescarch as necessary only in those areas where
I have additional knowledge 2nd can conlribute to your research endeavors. For example, T have introduccd you
and Mr. Campbell to Nalividad Camargo, the Jate Manso descendant of San Lorenzo (Cd. Juidrez, Mexico). 1 have
also included additional references to the Mansos of the EI Paso and the Piros of Seneci def Sur (Cd. Jusdrez). |
am also aware of the historical interactions and relalionships between Ysleta Pueble and the Indians of the Las

Cruces arca {i.e., PMT).

Please find enclosed a (1) "Chronology of Significant Events - Piro, Manso, Tiwa"™; (2} "Manso Rescarch
Bibliography” (emphasis upon the Manso ancesiry of the PMT); (3) 1784 Ysleta Census; (4) 1784 Senecté Census;
(5) 1787 Ysleta Census; (6) 1787 Socorro Census; {7) 1787 Senecii Census; (8) 1792 Ysleta Baptisms; and (9) 1841
Ysleta and Senect Tribal Leaders List. I have other census materials which are not included but I believe your files
may contain that information. 1 read the well researched report by Reynolds and Taylor and realized that some of
the sumames that pertain lo PMT Indians were not traced to Senect or Ysleta. Many of these Indian sumames arc
obvious Manso Indian names and are mentuoned in the archival reports and pertain Lo the pueblos of Chamizal, San
Jasé, Barrial, Alamo Grande, San Lorenzo and Pueblito.

I have an extensive background in cultural anthropotogy and history, panicularly related to the Piro, Manso
and Tigua Indians of the El Paso area. [ have devoled more than 6 years of concentrated study of these groups and
have been involved in this research, from time to time, since 1966. I have a BA in History, MA in Anthropology
and a MPH in Health Education. I have worked with Native American communilies in the United States and Latin
America for over 20 years,

I wrote a chapler in the Handbook of North American Indians (Volume 9} published by the Smithsonian
Institution which concerned the Tigua Indians of Ysleta def Sur Pueblo (EI Paso, Texas) but also mentioned the Piro
and Manso relationships as well as the Indian community of Tortugas (Las Cruces, New Mexico). I have offered
my testimony as an expert witness before the US Senate (Indian Affairs Commitlee) as well as before the State
Legislative Committee {(Auslin, Texas). [ have worked on several claims cases (Ysleta del Sur, and Tonto Apache).
I have more than 25 years of experience working with Indian communities in the American Southwest {primart}y
Arizona, Texas, Nevada, Utah, New Mexico and California).

I have been engaged in rescarch in the Ciudad Juares area and worked with the descendants of the Mano
and Piro Indians in that vicinity - La Colonia San José (Manso} and Senecii del Sur (Piro). I have an exlensive
cxpericace tn working with Spanish and English documents (deed records, reports, civil and church records} and
an a cultural anthropologist have conducted research throughout the El Paso, Cd. Juarez and Las Cruccs areas.
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I belicve that I am well qualified as cultura] anthropologist and historian, who has been involved in
exiensive research in this region, to comment on the Manso Tiwa Tribe {(PMT). They are the only tribal entity that
formally recognizes (as their name implies) their tribal ancesiry to the primary indigenous peoples of this region -
the Manso, Lhe Piro and the Tigua. They represent not only the survivors or descendants of these groups but a
living legacy that today stiil is vital and alive and practices the age old traditions of the three groups. This is
unlike, the descendants in Cd. Juarez who acknowledge their Piro and Manso heritage but have lost their culturai
idenlity and tnibal government and no longer can be considered as MNative Americans.

I believe that the PMT ancestry to the Las Cruces area predates the period of contact with non-indians.
The Las Cruces region was Manso aboriginal territory which extended from Presidio, Texas north to the Gila River
in New Mexico. The PMT are a Native American tnibal group who have coalesced from three major triba groups
in order o survive. This was not a merging of tribes but was a gradual process of intermarriage between local tnbal
groups. Even the Tigua of Ysleta del Sur reflect this inlermarmiage pattern although they have retained their Tigua
identity. This continuity of identity and tribal character has survived despite repeated attacks to destroy this identily
that is Jocumented through over a period four hundred ycars. These attacks have taken on many forms that include
the following: missionization programs, confiscation of tribal lands, enforcement by faw which denied the night to
practice native religion, war and military actions againsi the native people, slavery, forced labor and peanage, forced
removal from homelands, denial of traditional resources, and subjugation to alien diseases (epidemics). The PMT
have also Sumaz ancestry, although lcss pronounced.

The cultural idenlity of the PMT is obvious to any competent soctal scicnlist’ or histonan. Commencing
with my first visit to the Las Cruces arca in 1966, 1 became aware that there were {wo distinet groups who
considered themselves "Indians™ and Lhat a split was occurming between these 1wo peoples. The first group were
often called the "The Tigua” and possessed an ancestry that included not only the Tigua {of Ysleta del Sur Puchlo)
but the Pire of Senecii del Sur and Mansos of Cd. Juarez. In Cd. Juarez I found families (as weli as documents and
pholographs) of Mansos and Piros who were related to the PMT of Las Cruces, New Mexico. I also witnessed the
interaction between the PMT families and those of the Tigua of Ysleta del Sur Pueblo. This inleraction involved
common cultura! and family associations and involvement in tribal and religious observances at cither focalion.
Tigua oral history mentioned rejocalion of family members to Las Cruces and Lhe acquisttion of almagre mineral
face paint pigment from the Las Cruces people.

I have examined the PMT genealogical records which clearly demonsirate the tribal ancesiry (o the Manso,
Tigua and Pire groups of the El Paso distriet. In fact, I have submitted newly discovered informalion concerning
PMT history (several the Judrez archives that contain names of tribal members from Lhe Piro Pucblo of Senecii and
the Manso barries of Barrial and San Jos£). 1 have aiso introduced PMT members to Manso descendants in Cd.
Judrez.

The PMT are a Nalive American tribal entity who have genealogical and cultural rools to Lhe three hase
cultures. The PMT are an active tube that represents a long historical tradition of self govemnance that has been
recognized by the US Government {BIA Indian School, Indian Scouts for the US Army), State of New Mcxico {New
Mexico militia), and the governments of Mexico {tribal lands and rights} and Spain (tribal }ands and rights). This
legacy is expressed in the tobal government, community and family life and in ceremonial and religious
observances. The lenacious cultural strength of the PMT is the major factor in their survival as a viable Native
American tribe.
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Exemption 3

The Organ Mountajas in Spanish times were referred 10 as Sierra de los Mansos. Spanish records mention
thal Manso inhabiting the Las Cruces region, especially the Organ Mountains. On several occasions, Spanish
government officials entered (hat region to parley for peace with the Mansos or conducted war expeditions to
annihilate the Mansos. The Piro and Tigua ancestry of the PMT is also derived from Lhe Saline Pueblos east of
Socorro, New Mexico. This is a shared ancesiry with the people of Ysleta del Sur. The Federal Government (Park
Service) has recognized this ancesiry as evidence in the re-intemmeni of human remains that were stored at the
Anzona State University (Tempe}. The Saline Pucblos were ahandoned during the 1670’s as result of continued
drought and depredations by hostile Indian groups.

The Mansos were the original Indian proup in the El Paso arca. The Piro and Tigua arrived with the 1680
Puebio Revolt as refugees (some arrived by force and other voluntarily). There were already (in 1659) some Piro
families in the Manso seltlement at the Pass of the North who provided assistance to the [irst franciscan missionary,
Fray Garcia de San Francisco y Zuiiiga. There were some Pueblo Indians from New Mexico (Tiwas, Piros, Tanos,
Tewas) living at El Paso del Norte, prior to the Pueblo Revolt. At this early time (1659-1680), this was
intermarriage between the Mansos and other Pueblo Indian peoples.

The PMT represent are Pucblo Indian. It is well documented that the Tigua and Piro were Pueblo Indian.
Also, the evidence is over whelming that the Manso were Pueblo Indian as well. Mecxican and American records
refer to Lhe Manso as Pucblo Indians. This was also established by Adolph Bandelier who visiled the Las Cruces
and El Paso del Nore regions (Cd. Judrez) and poted the cultural commonalilics of the Manso with the Pueblo
Indians of New Mexigo. These associations included clans and tribal government.

The {irst recorded land transaclion in the Ei Paso arca involved the purchase of a tract of land near the
Manso mission of Nuestra Sefiora de Guadalupe from the Manso Indians by the Spanish government (Governor
Antonio Olermin) in order to establish the headguarters of the government of the province of New Mexico. The
original mission buiit by the Manso Indians stll stands today (the only El Paso Mission intact) and the old civil
building behind the church stands on the land which the governor purchased {rom the Indians.

Despile the atrocities committed by the Spanish Government on the Manso, Tigua and Piro peoples, that
government was more loferant and protected Indian righls (especially Iand) than did the Mexican and American
governments. In fact, the three groups maintained their sovereignly and land during the two hundred year period
of Spanish rule.

The patron of the Manse Mission in El Paso del Norte was Old Lady of Guadalupe. This recognition
continued with the establishment of Tortugas who has the same patron. PMT members traditionally have shrines
to Guadalupe in their homes and the main feast was held in mid december on Guadlaupe Day (Dec. 12).

I certainly concur with the analysis of Dr. Howard Campbeli concerning modern PMT cultural iife and
community interaction which is very viable and is representative of a long tradition that has existed in the Las
Cruces area for some one hundred years and can be traced to its Piro, Manso and Tiwa antecedents. I have attended
two tribal meelings and have observed the seif government process and the spirituality and sense of community that
characterizes each gathering. The latter involves prayer, cleansing and reverence for mother earth.

Evidence of tribal government and community inleraction is well documented from the 1950’s to the present (oral
history, newspaper articles, tribal minutes and documents and graphicaily recorded family photograph albums).
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The Piro Manso Tigua Tribe are as the name implies are descendants from the Piro (mainly Senecd del Sur
in Cd. Juirez, Mexico), Manso {El Paso del Norle or modern day Cd. Juircz, Mexico, and the Las Cruces region
of New Mexico} and the Tigua (Ysieia del Sur, Texas). The PMT also acknowledge to be descendants of the Tigua
and Tompiro Indians of the Gran Quivira or Saline Pueblos fo the northeast. In this sense, so are the Tigua of
Ysieta del Sur Pueblo of whom the PMT are also related.  The Tigua Saline ancestry is primanty from Quan Pueblo
and the Piro (or Tompiro) is from Abo Pueblo.

The PMT have Icgitimate claim to the lerritory in southern New Mexico, especially within the Las Cruces
area and Organ Mountains, which is documenied in the historical and anthropological literaturc. This claim is
through the Manso Indians who traditionally occupicd the riverain region and adjacent plains and mountains from
southern New Mexico to Presidio, Texas. The Organ Mountains were historically (in the Spanish period) known
as the Siermra de los Mansos. Their claim to the Las Cruces area is logical and il is possible that the Manso bands
may have continually hunted and gathered in this region, and [rom (ime 1o time lived in this rcgion durng the
period [rom 1659 (founding of El Paso del Norie and the Manso Mission of Nuestra Sefiora de Guadalupe). It is
likcly, that during periods of (hreat from hoslile Indians (Apaches and Comariches), the Manso retreated 1o the El
Paso del Norte arca.

The ancient tradition of lighting fires on the mountains in mid December is from the Manso Indians of El
Paso del Norte. This iradition is well established in the historical literature. It may originate from the lighting of
fires on the night of the feast of Guadalupe and is documented in the historical literature conceming Tortugas Pueblo
in Las Cruces. This practice appears to originate from the mid-winler solstice as celebrated by the PMT.

The PMT are the only Native American group that formally recognize their Piro, Manso and Tigua
heritage. In this sense, they are survivors of the Manso and Piro who are now extinct as a trbal entity. Their
historic association with the Virgin of Guadalupe is from the Manso Indians of El Paso del Norte.

1t 1s this researcher’s opinion, based on the historical record and from oral history, that the Manso pracliced
some agriculture but relied heavily on a hunting and gathering economy and exploiled the Rio Grande arca from
Presidio to southem New Mexico and may have extended as far noril as the Gila River. Af the time of contact with
the White Man, culturally, they were probably Pueblo Indians but no longer lived in sedentary pueblos as did their
relatives to the North (Pire and Tigua Indians).

I wish to thank the PMT Indian Trbe for their cooperation and inlerest in supporting my rescarch and
collaboration with Dr. Campbell,

Sincerely,

Nicholas P.

- O OF L
eiull @ 19“’ vt
(3Opwlgh~ reservad No = 3 10 aILy form
Al nghtb : Loe v cople
; reprod
ay e




..

Chronology of Significant Events - Piro Manso Tigua Tribe
{prepared by Nicholas P. Houser & Submitted the Piro Manso Tiwa Tnbe, January 23, 1996)

Date

1541

1598

1680

1823, Jan 3

1835, Aug 23

1837, Mar 20

1846, May 13

1846, Aug 18

1846, Diec 25

1846, Dec 28

1848, Fch 2

1850

1849, Oct

1853, Mar 13

1853, Dec 30

1834

1B61, Acg |

Event

Coyonado arrives ot Tipuex
ameng the Tiwz Indians

Odiate expedition to colonire
New Mexco

Pucido Rebellion

Hational Colonirslion Law Created

Strosg central Fovernment

Internal Orgamration Crested

US Declarcs War on Mexico
Keamny occupied Sant Fe

Ianle of Bracile

Americans enter El Paso del None

Treaty of Guadalope Hidalgo

Effect

Spanish claim New Mexico lor Crowo

F1 Paso Claimed for Crown

Spanish & Pucbloe Indians (Tigux & Pire) flcc to El Pazo del None

Ponce de Loon petitioned & received {article 4) the Ponce Graat ia El Paso
del Norc {Chamizal area).

Suaies lose sovcreignty & provided for division of the palion inte
deparuments, districts & pantidos. Ayuntamicntos exist in  copitl of dhe
depariments & arc popularly elected (Cardenas 1963:10).

The deparument. Govermor W pame the prefects to dismicts & coofirm
sppoinimeny of sub-prefects to partides & juccer de paz (Cardeons
1963:10h. ..

{(Kelcher 1929:14: Timmons | 5940:90)

{Bowden 1971:27).

Dontphans victory marked end of Mexicrn rule over the El Paso District
(Bowden 1952:27).

Bowden 1952:27

I Paso & Lay Cruces trangferred [rom Mexico o U.5. (McMuster
1958:111:120). Sextion 6 recognizes Mexican eitizens with full propenty
rights (Indiany were Mexican citizens. US agreed o protect all Mexican
netionals whose rights are inviolate (Keleher 1979:14).

Calhoun Recogizes New Mexico's Pucblo Indiany of Las Cruces are uadey federal jurisdiction.

Colonel Mooroe, Govermor of N.M.

New Mexico Claims Las Croces Area

Gindsden Treaty Concloded

General Pope Sorvey

Conlederate Control Meyilla

Colonel Monroe assumes position as scw govanor of New Mexico
Territory (US Gov. 1850:(:222; keticr [rom James S. Calhoun, Indian agent
a1 Sanie Fr 1o Col. Medall).

Governor William Carr Lage claims for New Mcxice “werf bank of the
Mesilla Valley to the Gila River™ (Mexico disputes claim uptil Gudsden
Treaty formalized (Broaddus 1963:58).

LIS acquired certain lands south of the Gila River which incloded southern
New Mewco {Las Cruces & Mesilla). (Kelcher 1929:4).

Geoeral John Pope commanded the 32nd parallel railroad survey form the
Red Raver to Lhe Rio Grande,

Colancl Beylor sumived at Mesilla & issued proclamation orgsnizing the
Terrivory of Arizona as a military government under jurisdiction of the
Coalcderacy. He appointed himsell gorernor of the arca. Mesills beca me
scat of govanment (Broaddes 196370-71).
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1862, Junc 8

1862, July 4

1862, Aug

1872

1888, Jan 21

1388, Mar 3

1890

1891

1896

1899, Dec. IS

US Mantal Law Proclaumed

Californis Column at Rio Grande

Union Troops in Doiie Ana

Las Cruces Cacique

Tonugas Indian Commissioncrs

Torwugas Indian Build Community

Torrugas Indian Commissioners

Commisstoners of Pucblo Guadalupe

Felipe Roybal Petiions for Land

Las Croces Indians Anend BLA
Schools

Conpvment @ 158828 Dy Turile fover

General Carleton entered Arirona & proclammed all of New Mexico
Territory under Marnual Law of the Ugion Forces of the United Suates.
This proclamation way jaler conlirmed by Geaeral Canbyon June 27, {862,
a3 Commander of all Union forces in New Mexico (Broaddus 1963:773).

Union force ammives at Fort Thoro to wke coetrol of the region (Finch
1969:198).

By August, 1862, General James H. Carleton, Commander of the California
Colomn, amved 1o Dodia Aoa Counly (Broaddus 1963:72). Union lorccs
occopy Fon Fillmore on Aogost 11, 1862 (Finch 1969:199). The
California Colomn occopics Fort Bliss on August 20, 1862 without
opposition (Broaddas 1963:73).

Local pcwspaper repor. mentions the suthority of the Indian cacique over
the Las Cruoces Indians.

Land iy held for the iribc by Indian commissioncrs (Pant I1:7).
Commissioners of the Pocblo of Tortugas, Mapdabeno Baca, Jose Aburcio
Trujillo and Felipe Roybal, petition the Justice of the Peace, Preciect No,
6, Dona Apa County for "a ccriain ract of land situated in this pucbie for
the vic ofthe inhabiuants nod sctilcrs of the poeblo. . said pucbio bas twenty-
five men as heads of familics...lhe greater part of these applicants bave
beld posseasion of said racl for a space of [ificen years® (from: Andy
Roybal Report, Preliminary Findiogs..., fune 24, 1995, *Newspaper
Anicles..." page 64, specific source ciled ay Commissioners of Torugay,
1828, transfated [rom Spanish).

"Garrel, Nichols and Woodson have surveyed and platicd Lhe new townsitc
of Tortages, which is on s hill & bal{f milc cast of Mcsilla Park. The Pueblo
Indiags, who Laid it out, will immediately proceed to build thirty dwellings
and 1 church. While they do not bold property io common, they will build
n a community, all working wgethar (Soorce from: Report of Andy
Roybal, onginslly from Rio Grande Republican, Marchk 3, F8ER}.

Thiny-Awe men who are inbanbiwow of the Pueblo of Guadalupe arc listed
by the « i 3 of the pueblo, Mapdaleno Baca, Jose Abuacio
Trejillo, and Felipe Roybnl, as pledgcd 1o belp with the construction of
the churck of Our Lady of Gusdalope (source: Andy Roybal Repon,
originally from: Commi 3 of Guade[upe Pueblo 15890™s; wansiated
(rom the Spanish).

transfer & deed of a bouse lod to Estanisizado Abalos for consideration of
onc dallar{Andy Roybal Repon, origiaplly from Comunissioners of
Guadalupe Pucbio, 1891 ; translated rom Spanish). (sece 1902 conveyance
1y this choroaology)

for land east of the Las Croccs Plaza for *the purpose of building & chapc!
of our Lady of Gudalope where the emtire body of aative Indians can bave
their ficalas” (Andy Roybal Repert, from: Roybal 1896; tanalsted from
Spmpish),

*On Toesday the apnrversary of Our Lady of Guadalupe was cefebrated
the Indians keepin np & continuaus celebrution sll day loog™ (xaurce by
Andy Roybal Repori: Rio Grande Republican, Dec. 15, 1899).
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1901, Oc1
1902

1902, May {0
1902, Oct 15
1904

1906

190G, Nov. 9
1906, Nov. 10
1908

{908, Dec. 10

Ll Faso del Nore Guadalupe Feast

Fihgologist Fewkes Visils Senecu

Monsignor Mecis Tortugas [ndisns

Tortugas Indian Church Canstruction

Commissiogers Convey (o Indian

Gragt Confomed by Federal Cournt
Eugene Van Patlen Land Registrar

Felipe Roybal Kilicd

Fonoeral for Cacique Felipe Roybal

Heariog of Grasls

Conveyance 1o Van Pavrn & {ndians

Copyright ©

Romulo Escoban io writing an scconst of his childhood memorics, in the
period before the turn of the ceatary, about 1he fiesta of Gaadalupe o [
Paso def None (Cd. fuagez) noted the following: “lor wimost a month
before the ficsia 1be lndians of Lhe Pocblo would sanounce it with prest
boolres oo the mountain which was aot very far from where the ficsta
was held” (Andy Roybal Report; 1946:63)

Told that in the middie of November boafires are Fit at pight in the hils
pear El Paso and Juarez. He was told that this was to guide Montczuma
who will come down the Rio Grande (Fewkes 1902:74).

Fewkes visits Ysleta, Texny and Seneccd, Mexico and reporied: “In late
years scveral Tiwa familics have moved away from Yslews 1o fas Cruces,
New Mexico, and other localiies along the railrosd where they (ind
prolitabic caployment® ([902:61).

On his Lan Cruces arrival, Monsigoor Guanjon wrote of the dancing Pueblo
[odins who meeied him as his wagon adveoced toward town. The men
were bear chesied and the women wore cotion fabrics and they were both
painted their bodics with ocher and danced to the drum. He noted that
the [ndiany came from *..Lhree or four miles below on the river where they
own some srips of land._ .. " (Andby Roybal Repori, page 66; Gragjan
1902:91-92).

conlinues by Pucblo Indians in honor of Qur Lady of Guadalupe™. He
voted Lhat the building was begun several years agoe and work will soon
begin (Andy Roybal Report, page 66, Las Cruces Chiizen May 10, 1902).

The Commissioners of the Pueblo of Guadalupe, Magdaleno Haca, Jase
Abanice Trojille and Felipe Rojbal, convey a hause lot 1o Domacio Abalos
(Indian) for a consideration of ooe doflar (Andy Roybal Repuort, prge 645,
O issioncrs of Guadlaupc Pucblo 1902; wagzalicd from Spanish).

Van Pattee appointed land registrar a8t Las Cruces (Andy Reybal Report,
page 66; El Paso Times, Jap. 17, |1905).

“Felipe Roybal, the cacique of the hitle Puchio Iedian wibe, was fouad
desd in one of the back strocts of lown yesterday moming at 6 o'clock,
Sherill Lacerro and epuly RamoaNevatez were aolified and took charge
of the bodyl. The lefi cheek bone was caved inand from adl aprpcarances
the man had dead several houra. .. The Offecers put eader arrest fuan Barela,
Pablo Ramirez, and Jose Martincz.. . The coroaer's jury retumned a verdict
bolding Joan Barcla responsible for the daeaht. Al participants in the
murder weze intoxicated” (Andy Roybal Report, page 68; Ric Grande
Republican, Nov. 9, 1906, page 3, col. 3).

accompanied by an "1 crowd”. “This was onc of the mosi beaatiful
funderals secn in this place” (Andy Roybal Report, page 66; Lay Cruces
Citizen, Nov. 10, 190¢; uranslated from Spanish).

A public bearing ook place regarding the weniern boundary of the Hugh
Sicphanson Grant or Bracile Tract. Lo affidavits and testimony 3 pumber
of mea talked about migrating 1o the Mcsills Valley (Andy Roybal Repont,
page 67; US National Archivey, Record Group 49, 1908).

Board of Trustees of [otia Ana County Boed Celon Grant conveys to the
Commissionera of the Towa of Guadalupe, Engene Van Patirn, Francisca
Abalos, Vicoriano Abalos, and Poidal Minjares a parcel of lagd described
a3 Blocks one Lo thirty-four in the plot of the lows silc of Guadalupe (Andy
Roybal Report, page 67; Board of Commissionars).
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Indians Celebrate Guadalupe Feast -

Ansgual Indiac Dance st Tortugas
Indian Dance 2t Van Patien Ranch

PMT Consttution:ladian Lose Control
of Tortugas lands

Smallpox Cancels Indian Deances

Tribal Election Certified

Property of Tortugas Discessed
Minutes of Tribal MectUng

Siatement of Interim Cacique
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*Satyrday, December |2 was a day for indisns o Las Cruces. Afier
vespers the night before, they )it luminarios on the College Hill {A
Mouglain). Early in the morniag shots could be heared which were parn
of the day's program. During the day, the Indinns carried out customary
dances and ceremonies with great cothusiams and joy. Speciators came
from Mesitls, Dons Apa, Bosque Sexo, San Miguel, and other nearby
places* (Andy Roybal Report, page 67; El Labrador, December 18, 1908,
translsied from Spanish).

*The annual Indisn dence will take place Thursday, st Torlugas, 85 io the
usasl custom® (Andy Roybal Report, page 67; Rio Graode Republican,
Dec. 13, 1912).

As part of an automobile tour to Van Patica’s Ranch, lndian dances were
promised as colertaintnent (Andy Roybal Report, page 68: Fl Paso Herald,
July 26, 1913).

Federal Government Fails to protect Indian land as obligated by the Nen
Intercourse Act.

"owing to the exisirnce of several cases of smalipox in the village, the
Tortugas Indians will not observe their annual dance in honor of the
goddess Guadalupe™ (Andy Roybal Rcport, papc 68, Rio UGraode
Republican, Dec. &, 1914).

Certification of tribal clection & sweariog-in of Louis Royal as 5th War
Captein, signed by Vincente Roybal, Cacique. Louis Roybal is tribal
governor & this demonstrates continuity of tribal government - both in
terms of the clectoral process and membership in the tribal council
{Campbell 1996:17).

ictcr from Simon Gonziles to Viclor Roybsl re: Torlugas property
{Campbell 1996:17).

Re: clection of war captains (Campbell 1996:17).

ratified by 103 tribal members {Campbell 1996:18).
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Piro-Manso-Tiwa Indian Trike
Ethnographic Data
I. Historical Background

The Piro/Manso/Tiwa Indian tribe is a surviving and vibrant
Mative American community. As a historical people, the tribe has
survived the challenges of over four hundred years of alien forces.
The Tribe has never snjoyed a protected reservation or sanctuary.
The tribe does not have a secure land base, economic development or
other infrastructure free from non-Indian influences. Moreover,
because the Tribe is not federally zrecognized it has not been
extended the protection, services, and benefits avallable from the
Federal Government pursuant to the Federal trust responsibility.

The Piro/Manso/Tiwa culture has been under constant attack
from non-native cultural, religious, social and economic pressures.
From the era of Indian boarding schools, the war efforts and
relocation, to the realities of economic life in socuthern New
Mexico the Tribe has survived the violent culture shock of the
twentieth century. Although tribal members were involuntarily
relocated, or had to move from the community in search of better
economic opportunities, the Tribe fought to maintain its cultural
and social ties. History and acculturation have left their scars on
the Tribe, however, the Tribe has adapted to outside forces and
survived. As a testament to their survival, the tribal people and
their leaders have maintained an enduring form of self-government
and community.

The oral history of the tribe indicates that the people lived
in the caves of the surrounding mountains before moving to the Rio
Grande Valley to farm. The aboriginal tribe of the Mesilla Valley,
what was later known as Manso, originally occupied areas in the
Organs, San Bndres, Hueco, and Franklin Mountains.

The archeology in the Mesilla Valley, El1 Paso area, and
surrounding mcuntain ranges clearly evidences aboriginal Puebleoan
occupation. Rock art and petroglyphs are found in the Dofia Ana
Mountains, Tunuco peak, and the Franklin and Hueco mountains.

In the years prior te Spanish contact, the ancestors of the
Piro/Manso/Tiwa Indian Tribe were economically self-sufficient
engaging in agriculture, hunting and gathering, and were involved
in a organized trading network with tribes from Mexico, Arizona,
Texas, and Kansas as well as with the roaming aApaches and Navajos.
The Mansos made pottery, blankets, and jewelry and traded these
items with many tribes. Many permanent settlements were established
using traditional building methods that survive in the tribe today.

The Piros were known to occupy villages aleong the Rioc Grande
from the Mesilla Valley north to present day Albuquerque and in
particular the Salinas area east of Socorro, New Mexico. The Piros
shared the region with the Tiwa and Tompiros/Jumanos of Gran
Quivira. The oral history of the Trike indicates that some of the
present day tribal members of the Piro/Manso/Tiwa Indian Tribe
migrated from the Pueblcs of Abo, Chilili, Gran Quivira, Senecu and
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Socorro. The National Park Service has identified the tribe as
being culturally affiliated tc the people of the Salinas Pueblo
area.

Based on other archeological evidence, severe droughts
occurred in the late 1400s and early 1500s just prior to the
arrival of the Spanish. Archaeologists have indicated that many
local tribes who occupied the area around EL Pasc probably
migrated to the larger Pueblo settlements near Gran Quivira. This
pattern of movement and migration in times of hardship meant that
the sharing of culture, resources, and land was an established
practice among the Mansos, Piros, and Tiwas by the time of Spanish
contact.

The first account of Spanish contact with indigenous tribes in
this area is recorded in 153%. Spanish authorities later noted that
in the area "north of El Paso Del Norte" lived the Mansos. Other
references stated that "near present day Las Cruces" lived the
Mansos. Villages were populated throughout the Mesilla Valley when
the Spanish first arrived.

Guadalupe Mission in El1 Paso was established and built by
Manso Indians from the Mesilla Valley. This is a part of the
Tribe’s oral tradition and is also well documented in the Spanish
archives. The idea of the Spanish was to force the Mansos and other
tribes into the Missions s0 as to gain control of the land of the
surrounding area. This was a common practice of colonial Spain at
the time. A similar system was established in California. The main
conduit for this colonizing system was the Catholic Church. The
Church became the administrative representative of the Spanish
crown in the El1 Pasc del Norte area. The Catholic Church issued
edicts from Spain or Mexico City on behalf of the Spanish
government. Spanish laws concerning land ownership and laws
restricting the movement, occupation, and religion of the local
Indian Tribes were carried out via the Catholic Church.

Manso Indians, and later Piros, Tiwas, Sumas and any other
tribes in the area became subject to Spanish laws as administered
by the Church as enforced within the various Mission areas. Indians
of the El Paso missions were forced to "carry papers" if cthey
wished to travel in the El Paso region. Spanish records indicate
that those found outside of the mission compounds without
authorization of the colenial authorities were hung or otherwise
punished. Permits needed to be secured by Indians in El Paso in
order to hunt antelope and deer or to venture to the mountains for
game or ceremonies, or hold public gatherings.

Another commeon practice was slavery. Many Piro, Manso, and
Tiwa Indians living in the El1 Paso area and mission settlements
during the Spanish colonial period found themselves in servitude to
the Spanish hacienda owner. The Spanish were very concerned about
getting the Manso and other tribes out of the mountains and into
the mission compounds well through the 1700‘s. Although Guadalupe
Migsion was built by Manso Indians of the El Paso area and the
Mesilla Valley, several attempts to throw off the Spanish yoke toock
place between 1630 and 1800. Contrary to the belief of many people
today, the Manso Indians and other tribes who occupied the E1 Pasc
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area after the Pueblo Revolt of 1680, did in fact rebel against the
Spanish government and the Catholic missions for about 100 years
from roughly 1660 to 1760.

Usually, Spanish authorities would discover such plots from
informants. Twelve Manso Indians, including a Cacique, were hung
for plotting to overrun the Spanish settlers and destroy Guadalupe
Mission. This was of great consequence to the Spanish authorities.
On more than one occasion, Indians from the northern Pueblos
travelled to the mission settlements to plan rebellions. Many
Indians from Taos, Sandia, and other Pueblos were discovered by
Spanish authorities and murdered because of their plan tc continue
the 1680 revolt and push the Spanish into the interior of Mexico.

In the 1670's, residents of Guadalupe Mission officially
petitioned to abandon the Mission and return to their traditional
occupancy area. Their request was denied. The Sumas were also
opposed to Spanish tyramnny and were involved in several plots to
kill missionaries and local colonists. Spanish records indicate
that it was a constant struggle to bring the local Indians into the
missions and many did in fact remain in the mountains and low-lying
areas refusing to join their relatives at the settlements. Evidence
of this is found in documents from the 1790s. A map was made by a
Spanish military cfficial indicating that the Mansos lived in a
village known as La Banderia near Mesilla. These bands were
systematically pursued by Spanish authorities in an attempt to
consolidate the local population into the various missions.

Prior to the Pueblo Reveolt of 1680, some Piros had migrated to
the El1 Paso del Norte area. They were identified by Spanish
documents as living within the mission area. After the Pueblo
Revolt, Senecu del Sur and Sccorro del Sur were populated primarily
by Pirc Indians from the Salinas Pueblos area. Socorro del Sur is
considered by some historians to be the descendants of Abo Pueblo
of the north. Some of these Piros moved to Ysleta del Sur by the
mid-1800s.

By the mid-1800s, life for the Indians of the El Pasc area
became increasingly oppressive. Famine, lack of jobs, and disease
forced many Indians to migrate to the Mesilla Valley. However, for
the Manso families who moved to Las Cruces in the 1850 and 60s it
was more of a homecoming. Some families may have been living in the
area prior to 1846. An area called Calitos by Adalia Feather,
described as being near Brazito, was occupied by Manso during the
Mexican periocd. The area was probably Guadalupe, which not
surprisingly was the name of the Manso Mission in El Paso.
Additionally, the family of the Cacique in the Las Cruces area at
the turn of the 20th century was known to be of Manso descent.
Perhaps the other Indian families recognized this fact and
continued with the traditional caciqueship from the El1 Paso area.

The Piro/Manso/Tiwa Indian Tribe reestablished a pueblo in the
Las Cruces area by the 1870s. Local newspapers record tribal
ceremonies in 1872. The tribe, however, is not comprised of three
separate tribes which combined, but rather the tribal families
themselves were intermarried over the course of two hundred years.
Culture, ceremonies, traditicns, chants, language, and dances were
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shared and the Las Cruces pueblo became bound by blcod, commen
culture and shared history.

The tribe has continued its cultural practices in the Las
Cruces, New Mexico area since 1850. The PMT secured a grant in 1888
for the lands of Tortugas Pueblc under the authority of the Cacique
Felipe Roybal and two other Ctribal members who were named
commissioners of the Pueblo. Traditional Pueble rabbit hunts and
ceremonial activities were conducted by the tribe throughout the
Mesilla Valley and the Las Cruces area. The Tanoan language was
spoken by many members up to the 1950‘s. Tiwa language classes were
again revived in the 1970s. In 1992, the tribe submitted a proposal
to the Administration for Native Americans for a Tiwa language
project.

In the early 1900¢'s the federal government assumed
responsibility for the education of as many as 100 Indian children
of the tribe. After the turn of the century, a man named Eugene Van
Patten became involved in tribal affairs. Adolph Bandelier recorded
.interviews with Mr. Van Patten in 1889 concernhing Indians of the
Las Cruces area. He was a major in the Confederate army during the
Civil War and was noted by early writers to be a friend of the
Indians, in particular the Piro/Manso/Tiwa Indian Tribe, i.e.. the
Indians of Tortugas Pueblo. However, this is not entirely accurate,
Mr. Van Patten was known by many as a solider of fortune, Indian
fighter, and even, in contemporary times, as a wheeler and dealer.
The latter is probably most accurate.

Eugene Van Patten was a student and subordinate cfficer in the
local armies to a man named A.J. Fountain. Fountain was a known
wheeler and dealer as well and was primarily responsibly for the
incorporation of the lands of ¥sleta del Sur Pueblo. Not only was
he responsible for the incorporation, but ultimately responsible
for the encroachment of nonIndians on those lands. Eugene Van
Patten was also implicated in this action, although he was cleared
of any wrangdeoing (See article in NARF files}.

Van Patten was a jack of all trades in the Las Cruces area at
the turn of the century. He was head of the local militia, whose
primary function was to wage war on the Apaches. Van Patten
employed the services of Felipe Roybal and other tribal members in
the late 1800s. He was the census officer for the 1900 and 1910
federal cenecus; Federal Land Commissioner;

and local Sheriff. His uncle was one of the heads of the
Overland Express Railroad Company.

By 1914 his luck appears to have changed. At that time Van
Patten was fired as land commissioner, an action which he strongly
protested according to state records. It appears he was also being
sued for disputed lands and had lost h He was
nearly 65 years old in 1914 and became involved with the lands of
Tortugas Pueblo. Van Patten developed and established Los Indigenas
de Nuestra Sefiora de Guadalupe, a New Mexico non-profit
corporation.

He arranged for the conveyance of the lands of the Tortugas
Grant to the corporation of which he named himself the first
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President. Another Anglo-American, Harvey Jackson became Secretary
who was responsible for maintaining documents and records of the
corporation. Essentially, Van Patten became the primary corporation
official overseeing the lands of the Pueblc. He arranged for tribal
members who did not know how to read or write English to sign
various documents. These documents handed over control of tribal
lands and property to the corporation.

The Articles of Incorporation and By-laws of the Corporation,
which he wrote, mentioned the tribe and alluded to Indian culture
and traditions, but did not protect the land specifically as tribal
land. He did coopt the traditional leadership of the tribe, but
also did not restrict membership in the corporation to Indians of
the tribe. This would prove to be problematic in the 1950‘s and
essentially did not protect or guarantee the lands, ceremonies, or
property of Tortugas for the Tribe which had in fact established
and secured the land patent. The land originally had been
controlled by Indians of the tribe as Commissioners of the land of
Tortugas in 1888. This land grant was confirmed by federal courts
in 1904 and was conveyed to an instrumentality of the State of New
Mexico in 1914, ie. *"the corporation." This system of defrauding
Indian Tribes of clear title and claim to tribal lands was used
throughout the United States during the late 1880's and early
1800's.

Once again in the late 1880‘s, Adolph Bandelier visited the
Las Cruces area and spoke to Eugene Van Patten. Van Patten spoke of
the Piros and of their Cacique and also of the Mansos and Tiwas who
lived in Las Cruces. Bandelier returned one other time. Shortly
thereafter, the United State government assumed trust
responsibility for the children of the tribe and enrolled at least
100 tribal children in Indian Boarding Schools at Albugquerque,
Santa Fe, Oklahoma, and California. Two world wars, urban renewal,
and relocation programs strained the tribe as a community in the
first half of the twentieth century. Legal maneuvers wrested
control of the tribe’s land from tribal members and the traditional
tribal government for which the land had been secured.

From the 1950-1980's, the ceremonial, community and cultural
life of the tribe continued in Las Cruces. The annual fiesta was
held in the c¢ld neighborhood (see discussion of geography below).
When Los Indigenas de Nuestra Sefiora de Guadalupe began to alienate
tribal members, the tribe recorganized in Las Cruces which was in
fact the original location of the tribe.

Even in the early 1950’'s the Cacique Vicente Roybal did not
participate in corporation activities because of his belief that
these activities no longer represented the tribe. The emphasis and
activities of the corporation had shifted from being primarily
Piro, Manso, or Tiwa, ie., Pueble, to primarily Hispanic or
Mexican-influenced activities. A shift was made to commercialize
the fiesta and make changes to the Tribal kiva and traditional
meeting places known as the Casa del Pueblo and Casa de Comida.

The ceorporation under the influence of Mexican descendants
changed the focus of activities and purpcse of Tortugas to suit
their own culture and beliefs. Therefore, the influence of the
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Catholic Church and Christian activities at Tertugas also gained
prominence once the Hispanic culture became the primary focus of
Tertugas and its activities by the 1960's and 70's.

Many tribal elders recall how the Catholic Church in Las
Cruces and Tortugas was "always interfering in the affairs and
ceremonies of the Tribe®. This was true even at the turn of the
century as a French Catholic priest told the Tribe while holding
ceremonies at St. Genevives to "Take those devil dances somewhere
else." Once the Hispanic and Mexican forces seized offices in the
corporation during the 1950‘s, corporation activities shifted to
reflect this change of ethnic groups. The corporation then
proceeded to cloud title to what was once tribal property. The
corporation, through legal maneuvers, was able to gain title to
land which individual tribal members held, claiming that transfers
of land to these individuals had not been properly approved by the
corporporation. However, corporation approval of land alletments in
Tortugas was for most tribal members not the method of securing
land in the Pueblo prior to the 1940C’'s.-.

The 1888 land grant cf Tortugas Pueblo clearly states that the
lands of Tortugas should be granted to three commissicners for the
purpose of building homes and making improvements on the land.
These commissioners were in effect the housing autherity of the
Piro/Manso/Tiwa Indian Tribe. They were named commissioners of the
property on behalf of twenty families, namely the Piro/Manso/Tiwa
Indian families of Tortugas and Las Cruces, under the authority of
the Cacique and commissioner of the lands of Tortugas, Felipe
Roybal. Historically, tribal members would request a plot of land
in Tortugas from the Cacique which would be werified as an oral
contract. Land was allotted to people in the Trike in this
traditional fashion through the 1%40G‘s.

In spite of these disputes with Tortugas over land and the
proper conduct of ceremonies, the PMT tribe survives to the present
day. It is still governed by its traditional Cacique, still
maintains its tribal form of government, and still ceontinues with
its ancient ceremonial and spiritual life.

The tribe’s aboriginal form of government and rituals have
been revived in the traditional ceremonial c¢ycle under the
leadership of the Cacique Edward Roybal. Traditional celebrations
of the tribe’'s dances, chants, and spiritual practices are once
again conducted exclusively by and for tribal members.

Tribal activities and ceremcnies were held in the past at
Tortugas {1850-1950}) primarily for tribal members. However, tribal
leaders including the Cacique ncte that the continued encroachment
and influence of non-Indians, primarily Hispanic people, as well as
the influence of the Catholic Church and Christian beliefs have
made it impossible to hold ceremonies, dances, and gatherings at
Tortugas and in the fashion which the Tribe had grown accustomed to
since the 1850‘s in this area. The tribe responded to this by
complying with the decisions of the traditicnal leaders and
presently participates in tribal activities away from Tortugas. The
new ceremonies are restricted to tribal members only in terms of
the dances and actual participation.
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This is now the ceremonial life of the tribe, which reflects
the authority of the Cacique as well as the adaptations that have
occurred with the ceremonies, has evolved. For the entire community
to respond to such changes as the time and location of ceremonies
as well as the content must mean that a tribe does in fact exist.

The primary cultural change in general from the 1930s-60s
period is that tribkal ceremonies are no longer conducted in concert
with the Catheolic Church and its various organizations, nor are
they influenced by Hispanic culture which by the 1970's was
beginning tc dominate the once tribal activities of Tortugas
Pueblo.

The tribe has never voluntarily relinquished its relationship
with the federal government as a sovereign Indian nation. Tribal
members have not abandoned their identities as Indians or tribal
members. To the contrary, many have exerted this status and been
acknowledged by local, county, and state schools and universities,
and Indian Health Service facilities on reservations and in urban

‘areas, Many tribal members have received federal assistance for

social services and economic development based on their affiliation
with the Piro/Manso/Tiwa Indian Tribe. The tribe and its members
have c¢ontinuously maintained their identity, internal stactus,
tribal form of government, and ceremonial life to the present.

The people of the tribe have survived many problems due to a
willingness and determination to remain a separate, sovereign
community. All aspects of the tribe’s culture, the distinct
traditions, and the traditional form of government are not confined
Lo one particular lecation. The tribal life and culture have
remained intact to the present day. The precedent and ability to
survive in the face of extreme hardship has become ingrained in the
tribe over the past 400 years.

II. Geographical Contiguity

The core neighborhood of the contemporary Piro-Manso-Tiwa
{PMT} tribe is located in Las Cruces, New Mexico in an area bounded
by state highway 28 and interstate 25. This general area has been
inhabited by PMT families since at least the 1840s and was the
location of the traditional Indian kiva. The original central
neighborhood of the tribe (approximately 4 square blocks) was found
in this location in the wvicinity of San Pedro and Amador streets
but it has expanded over the last 50 years to the margins of the
aforementioned highways. Today, more than 60% of tribal members
reside in Las Cruces within a radius of about 4 miles of the new
Las Cruces Civic Center. There are apprcximately 60 Piro-Mansc-Tiwa
househeclds in the region {descendants of the original 22 families}.
Most of the founding families of the tribe continue to own property
in the core area. These include the Avalos, Roybal, Trujille, Eres,
Gomez, and Jemente families.
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Tribal members have the sense that the core neighborhood is a
separate area from the rest of the town of Las Cruces.
Historically, the community was known as an Indian barrio ({*el
barrio de los indios*) by ncon-Indian residents of Las Cruces. The
neighborhood has its own patron saint, Nuestra Sefiora de Guadalupe,
for whom some PMT residents have built small shrines at their
houses. They have a strong attachment to this place and the feeling
that their families and tribe originated there. Many tribal
activities such as funerals, weddings, and baptisms are held at St.
Genevieve's Church in the heart of the neighborhood. Most tribal
members are buried in this church and dances are held in the church

plaza. -
Many different tribal ceremonies are held in close proximit

-. Prominent places where other tribal events occur include the
East Las Cruces Neighborhood Association on N. Tornilleo St., the
Unitarian Universalist Church on S. Sclanoc Drive, the VFW Post on
N. Main St., and the Naticnal Guard building on West Interstate 10
-- all in Las Cruces.

Historically, tribal members built their houses according to
PMT spiritual beliefs regarding the use of [[JJE that correspond
to the - in the ﬁ, and the placement of doors facing
eastward. Remnants of indigenous house types and multi-family
housing compounds exist today. PMT people have also used land in
"the core area to grow corn, beans, sguash, chile, guajes, and other
plants of special significance tc the tribe.

The close proximity of tribal members in the core neighborhood
facilitates informal communications. Tribal news travels quickly
through the grapevine of verbal interactions. Significant
intratribal social relationships exist such as endogamous
marriages, intergenerational compadrazgo, personal friendships,
adoptions, and involvement in miscellaneous educational, ritual,
and other social activities which will be discussed in greater
detail below in the section on PMT community life,
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The remaining tribal members--who do neot live in the core
neighborhoocd--form part of an "extended community," that is, they
maintain close ties with the tribe and freguently return to the
core neighborhood for tribal events. Tribal members not residing in
Las Cruces live primarily in the following locations: San Diego
County, Los Angeles, Pueblo, Colorado, and the Phoenix area. These
migrations were initiated by male heads of households seeking
employment and education (including work for the U.S. military
during and after the 2nd World War and internment in government
boarding schools). Currently, the families in these locations have
expanded considerably and form clusters of tribal members who live
close together and also frequently return to Las Cruces for tribal
activities such as ceremonies, sporting events, meetings, weddings,
baptisms, and funerals. The extended community of tribal mewmbers
provide guidance and expertise on legal matters, administration,
economic development, social services, and general planning. These
individuals offer their services and knowledge at no cost to the
tribe. Regular communication is maintained through letters
(including regularly scheduled mailings announcing tribal events),
phone calls, faxes, payments of tribal due remittances to family
members, and word-of mouth.

The Piro-Manso-Tiwa extended community functions similar to
that of many Mexican migrants who leave specific towns in Mexico
and settle in large groups of countrymen and kinsmen in particular
sites in the United States. In this fashion, they maintain strong
ties to their community of origin and carry on community activities
with other migrants from the same place. This is particularly
evident in the case of Zapotec and Mixtec Indian migrants from
Caxaca, Mexico to Scuthern California who live much of the year in
the U.S. but make regular pilgrimages back to their hometowns and
keep fully abreast of local affairs and take part in them, albeit
from a distance. This same process occurs with the PMT who move
from Las Cruces to other U.S. communities. As one PMT informant
noted "If people are part of the tribe, they’'re always part of the
tribe, in the sense of a community." Commonly, tribal members who
have lived for long periods away from Las Cruces return to the area
to retire.

III. Political Organization

A, Decision-making and political influence -- basic characteristics
of the PMT political system:

The tribe has maintained a system of self-governance
throughout the community’s recorded history--this system continues
today. The PMT function as an autonomous entity with both
civil/administrative and ceremonial/religious leaders. There is a
clear distinction between individual tribkbal functions and a
definite formal political structure is followed in terms of tribal
resolutions and motions. The tribe has a series of documents that
govern tribal operations.

The leader of the tribe is known as the Cacique. The Cacique
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has been and continues to be a male member of the Roybal family. He
is aided by the Assistant Cacique {although this is not mandatory,
at times in PMT history there has been no assistant cacique). The
tribal council is divided into 2 branches: administrative and
religious. The administrative branch consists of the governor,
lieutenant governor, secretary, and treasurer. The religious branch
consists of 5 war capitans and a Hunt Capitan.

GENEOLOGY OF THE PIRO/MANSO/TIWA TRIBE CACIQUES
FRCM THE LATE EIGHTEENTH CENTURY TO THE PRESENT

Cacique Cayetano Roybal was born before 1740 in Senecu
del Sur or Chamisal, Mexico. His son, Jose Francisco Roybal, who
was born before 1800 in Senecu Del Sur/ El Paso, Mexico, followed
him as tribal cacigue, Jose Roybal’'s son, Agapito Roybal, born
about 1800 in Paso Del Norte, Mexico, succeeded him as cacigue.
Agapito Roybal begat Jose Roybal in 1832 in Chamisal/Senecu del
_Sur, Paso Del Norte, Mexico. He, in turn, was succeeded by his son
Felipe Roybal who was born in 1858 in El Paso, Texas. Felipe
Roybal’'s son, Vicente Roybal, born on April 5, 1897, succeeded his
father as cacigue. Vicente was Cacique from 1935 to 1378. Felipe
Roybal, Vicente’s son, born on Cctober 25, 1920, continued the
lineage as cacique frpm 1878 to 199%1. Felipe Roybal was succeeded
as cacigque by Edward Richard Roybal In 1891, who was born on
January 15, 1940. Edward Roybal is the tribe’s current cacique.

Current PMT leadership:

The following individuals comprise the current (1995)
leadership: (1} Cacique--Edward Roybal; (2) Adminstrative QOfficers:
Louis Roybal, Governor; Frank Sanchez, Lieutenant Governor;
Secretary position, Esperanza Garcia; Erminda Marrujo Benton,
Treasurer; (3) Ceremonial Officers: Jose ("Tito") Rivera, Jr., War
Capitan; 2nd War Capitan Andrew Roybal; Phillip Madrid, 2rd War
Capitan; 4th War Capitan Joseph (Daric) Rivera; and 5th War Capitan
Pablo Garcia. These individuals make up the tribal council.

1. Brief Biographies of Current Tribzl Jeaders (and their duties) :

Cacigue Edward Rovbal:

Edward Roybal has been Cacique since 1991. The Cacique
position stays within the Roybal family and is passed on
hereditarily through the male lie (with minor exceptions that will
be discussed below) . Edward Roybal assumed the position after the
death of Vicente Roybal who was Cacique from 1935 to 1978. After
Vicente's death, tribal tradition indicated that his eldest son
Felipe Roybal should have taken over the position. Felipe did serve
nominally as Cacique from 1978 until 1991. But because Felipe was
unable to fulfill his respensibilities, Vicente's wife Isidra
Trujille Roybal functicned for a time as Cacica. Eventually Edward
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was named Assistant Cacique and then finally Cacique. {(The other
sons of Vicente Roybal were also not available to fill the Cacique
position.) Edward, the nephew of Vicente, then was the next in line
to fill the post because his father (Victor Roybal, Sr.}, was the
brother of Vicente. Edward’s grandfather was Felipe Roybal, Sr. who
was Cacique around the turn of the 20th century. His grandmother
was Francisca Avalos Roybal who was Interim Cacica following Felipe
Roybal, Sr.’s death.

Edward Roybal had previously served as Head War Capitan {(and
as a subordinate war capitan) and has engaged in extensive study of
tribal customs and spiritual practices.

Edward‘s current duties as Cacique consist of overseeing all
tribal c¢eremonies, nominating War Capitans, directing tribal
policy, representing the tribe in relation to other tribes and
governments, caretaking the tribal drum and ceremonial items, and
protecting the general welfare of the tribe.

Traditionally, the cacique doesn‘t get involved in money or
administrative matters. He is considered the soul of the tribe, and
represents the tribe. The cacique is really a medicine man, who is
concerned with the spiritual side of life. Vicente Roybal, for
example, cured, used herbs, gave massages, and practiced
chiropractics while he was cacique. People would line up to be
cured by him. He kept ceremonial paraphernalia in the back of a
house which was essentially a kiva, i.e., people entered the house
through the roof.

Administrative Officers:

Governor Louis Rovbal:

Louis Roybal became Governor in 1992. Previously he served as
Lieutenant Governor (formerly referred to as Vice President), and
Head War Capitan. He commenced his service in the tribal government
as S5th War Capitan in the late 1930s. He has been closely involved
in all tribal affairs since this time. His father (Victor Roybal,
Sr.} was Governor (President) of the tribe from the mid-1930s to
the 1960s.

The current duties of Mr., Roybal are to serve as chief
executive officer of the tribal council, tribal spokesman,
administrative representative to other tribes and governments,
presiding officer at tribal meetings, and supervisor of tribal
grants, projects, and other business.

Lieutenant Governor Frank Sanchegz:

Frank Sanchez has filled this pesition since 1992. His brother
Carlos Sanchez III served as War Capitan during the 1970s. His
mother (Estela Sanchez) is a tribal elder. Frank and his family
have been active members of the tribe for many years.

As Lieutenant Governor it is Sanchez’s job to run tribal
council meetings (and other tribal affairs) in the absence of the
Governor, oversee fiscal matters, manage tribal activities and
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events, and in general assist the Governor. The Lieutenant Governor
may sign tribal documents and perform other tasks assigned to him
by the Cacique.

Secretary Esperanza Garcia:s

The job of the Secretary is to take minutes at tribal
meetings, notify tribal members of tribal events and information,
keep annual records, maintain the tribal rolls, handle tribal
correspondence, and miscellaneous other clerical duties.

Treasurer Erminda Marrujo Benton:

Ms. Benton’s duties as Treasurer are to maintain tribal
funds and accounts during her year in office, assist in decision-
making of the tribal council, and generally manage financial
affairs.

Ceremonial Qfficers:

Cacigque:

The Cacique is the titular and spiritual leader of the PMT
tribe. He is elected for a life term per tribal custom from within
male members of the Roybal family. The Cacique is in charge of
tribal ceremonies and keeps custody of the tribal drum and other
sacred objects {See above for more details.)

War Capitan Jose {"Tito") Rivera:

The (first) War Capitan is the primary assistant to the
Cacique in ceremonial matters and aids him in performing all
indigenous rituals. At tribal ceremonies, the head or first War
Capitan and the cother four capitans keep the peace and oversee all
tribal functions.

Second Capitan Andrew Rovbal:

The Second Capitan performs the duties of the head Capitan in
case of his absence or death and assists in the performance of
rituals and maintenance of the peace.

Andrew ("Andy") Roybal} 1is 2nd War Capitan and Federal
Recognition Project Coordinator. His main duties as War Capitan
consist of assisting the cacique and head war capitan, acting as
tribal policeman, and clearing the grounds and gathering wood for
ceremonial events and gatherings.

Andrew (Andy) Roybal began attending tribal council meetings
around 1985. However, he has always been active and involved in the
tribe. Roybal was elected 5th war captain ca. 1990. At that time he
began working as a research assistant on the tribe’s project
concerned with gaining federal recognition. He was then a college
student. Andy began interviewing tribal elders and learning about
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housing regulations regarding obtaining Indian housing. He worked
closely with Louis Roybal, tribal governor. In 1992 he attempted to
obtain housing funds from the State of New Mexico for the tribe. He
made contacts with the New Mexico State Housing Office and worked
on grant applications. Roybal also obtained training re Indian
housing and took minutes at tribal meetings. Additionally, Andy
drew up a contract re tribal land. In 1993 he wrote an ANA grant
with the help of the tribal council. The ANA grant was received,
and Andy became project coordinator of that grant near the end of
1993.

In 1993 Andy moved from 5th to 4th war capitan, and in 19954
from 4th to 3rd war capitan. In 1996 he became second war capitan.
He began to handle much of the tribal council’s correspondence per
the council’s request. Much of this work was done pro bono. This is
true of most of the work done by the tribal council.

In 1992 Andy helped the tribe form a non-preofit corporation,
a 501.C3. This was approved by tribal election in 1992. The
corporation was established to promote economic and social
development. It was also set up in order to obtain educational
assistance, financial aid, housing, other sccial services, and
jobs. Solicitations of support in these areas has been ongoing and
constant. All of these issues have been constantly discussed and
hashed over 1in tribal meetings. In 1994 Andy wrote 2 more BANA
grants that were funded, and several other proposals that were not
funded.

3rd Capitan Phillip Madrid:

Duties are the same as those of the 2nd war capitan.

Fourth Capitan Joseph (*"Dario*) Rivera: same as second and third

capitans.

Fifth Capitan Pablo Garcia: same as second, third and fourth
capitans, additionally, in the absence of the hunt capitan, he will
assume all the duties of that office.

Hunt Capitan: The hunt capitan is responsible for rabbit and other
hunts.

A transition appears to be occurring within the leadership of
the tribe as an older generation composed of individuals such as
tribal Governor Louls Roybal, Victor Roybal, War Capitan Guillermo
Portille (recently deceased), and others are sharing a larger
degree of influence and authority with a vigorous younger group of
activists. The new leadership includes people such as Fourth
Capitan Andrew Roybal, Ed Roybal, Jr. An intermediate generation of
leaders such as Cacique Ed Roybal, Sr., Phillip Madrid, and
Lamberto Trujille continues to exercise influence also. The
emergence of the youthful new leadership bodes well for the
persistence of the tribe because strong, energetic leaders will be
required to negotiate the political minefields and legal obstacles
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that will be faced in gaining state and federal recognition.

I have observed the younger and older leaders in action at a
business meeting in Las Cruces on June 17 and the autumnal equinox
celebration on Sept. 24, 185%4. It is clear that the older leaders
such as Tribal Governor, Louis Roybal, and Cacique and religious
leader, Ed Roybal Sr. are highly respected by tribal members.
Likewise, the younger activist group, led by Andrew Roybal, is
well-regarded by the tribe in general.

At both events that I attended I observed how tribal leaders
discussed business with the other tribal members and gained their
approval or discussed points of disagreement with them. At the
equinox ceremony I observed Ed Roybal pronounce two Ilengthy
spiritual sermons that were taken very seriously by the people in
atendance. Additionally, Andrew Roybal has created an efficient
tribal office that members have access to.

2. Apprenticeship:

New leaders are formed through a hands-on process of learning
from tribal elders. Typically a younger tribal member is told by an
elder or the council to perform an administrative or ceremonial
task. The younger future leader must take respeonsibility for this
task and deal both with non-tribal members and tribal members in
performing the task. In doing so, the younger person has to learn
on the job about how the tribe functions and how the tribe is
administered. If necessary, tribal elders will give the person
advice. If the task is performed successfully, they will be given
more activities. Individual tribal members put their own personal
twist or style on whatever tribal custom or activity is performed.
In the process, cultural change occurs. A lot of responsibility is
placed on the younger person to get the job done, but how it is
done is less important. A lot of freedom is allowed.

3. Functions of the Tribal Council:

In addition to its political function, the tribal council
serves to educate the tribal members about the tribe’s history,
culture, and traditions. Members of the Roybal family have occupied
the position of cacique for approximately 250 years. This position
has been occupied by men, historically, with the exception of brief
periods during the 1820s and 1970s when female members of the
Roybal family served as cacica. Apparently, a cultural mechanism
exists in which in the absence, death, or incapacity of the Cacigue
his wife (analogous to the "“First Lady" in the U.S. political
system) or a close female relative may step in to caretake tribal
affairs until an appropriate male PMT member can be chosen to fill
the Cacigue role.

The PMT political organization could be described as a
representative democracy in the sense that all members have a say
in decizion-making and the tribal council members are elected to
represent the interests of the populace. Council members are
elected annually and serve one year terms with the exception of the
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cacique who is chosen for 1life. The PMT pelitical system is
patriarchal, leaders are almost exclusively men (with the exception
of rare instances of female cacicas noted above) and the position
of cacique is hereditary--being confined to the Roybal family and’
passed down through the generations patrilineally.

Family representatives go to meetings and influence decisions
made by the tribal council. The council has recently approved a new
tribal constitution and ordinances regarding records, enrollment,
and membership. (The tribe uses Robert‘s Rules of Order in
meetings) . The body of tribal members serve as checks and balances
on the decisions made by tribal leaders. Tribal members often refer
to each other as brothers reflecting their emphasis on community
and equality.

The tribal council holds periodic meetings (quarterly) at
which minutes are recorded and decisions made. PMT members are
informed about important business involving the tribe and
contribute to the decision-making process. Meetings are open to all
members and are a source of communication and social interaction.
The tribe’s decision-making process is dependent on achieving
consensus among all members in attendance at council meetings.
Usually, at least six council members must be in attendance at the
meetings. Where no consensus is possible, the cacique (elected by
the tribe) and the tribal council have the final say. An effective
system of communication between leaders and followers exists
through the tribal office and- consists of personal visits and
conversations, phone calls, letters, and faxes.

Resources are allocated systematically by the tribal council
in cases involving common property or educational or employment
opportunities. The right to participate in tribal religious and
ceremonial functions is made available to all members. Disputes are
settled by tribal council members, especially the cacique. Minor
criminal matters and viclations of behavioral norms are addressed
by capitans and their assistants who are cross-deputized with the
Las Cruces municipal police.

4. Tribal Constitution & Administrative Regulations:

The first PMT constitution was written around 1214 based on
tribal custom. In the late 1970s, with the help of a contract with
NARF and anthropologist Terri Reynolds, the tribal council wrote a
new constitution which was approved by the council and members of
the tribe. The constitution was redone (most recently) in September
1994 and approved by the tribal council. The current PMT tribal
constitution provides detailed rules and regulations regarding
tribal governance. The constitution states that PMT land shall be
communal, not private, and held in trust. Membership in the tribe
should be by either paternal or maternal descent. The tribal roll
consists of all adult PMT members and their offspring.

The tribal council formulates the laws that govern the tribe
and has the power of impeachment. The council is obliged to set up
an arbitration panel to resolve disputes. The tribal office is the
repository for all tribal records, documents, and correspondence.
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211 adult members of the tribe are eligible to veote and run
for tribal office. The tribe’s constitution may be amended by a
majority vote of PMT members.

Tribal regulations direct the conduct of tribal meetings and
guide the actions of officers in the tribal council. These
regulations indicate that the governor is responsible for preparing
the agenda for tribal meetings. They also govern the behavior of
tribal members at the meetings. Tribal rules indicate that minutes
of meetings must be kept and they specify the proper care of other
tribal documents. Additionally, PMT regulations stipulate the
correct handling of grants to the tribe and other funds in tribal
possession.

The tribe’s regulations also state that tribal officials such
as the governor, cacique, war capitans, et¢. will be chosen in
regular elections annually (during the winter solstice meetings},
although the position of cacique is normally passed on hereditarily
in the Roybal family. Elections occur around the time of the winter
solstice {(December 21) at the home of the cacique.

S. Ability to mcbilize people for political purposes--political
decisions, actions, and dispute resolution:

The leadership has demonstrated its ability to organize people
and mobilize them to make political changes related to the status
of the tribke. This includes organizing people for routine tribal
activities such as hunts, collection of fire wood, dances, feasts,
and other ceremonial activities as well as mobilizing PMT
individuals to interact with government agencies regarding
obtaining and utilizing grant funds, soliciting state and federal
recognition, dealing with jurisdictional matters with local
government officials, and conflicts with the local Tortugas
factionr. The actions of poltiical leaders have considerable
legitimacy among the majority of tribal members who respond
favorably to requests for information, contributicons of labor time
for communal work projects, attendance at tribal meetings and
events. Conflicts and factionalism do arise from time to time and
are addressed in meetings. Compromises and consensus are sought
whenever possible.

B. Major Decisions confronted by the tribe since 1370:
(per an interview with Louis Roybal, April 26, 1935}:

1. The search for land for the tribe -- Which land and where are

the main issues involved.

PMT leaders have
contacted the offices cof the New Mexico state federal delegation,
including senator Domenici, Senator Bingham, and Rep. Richardscen.
The tribe held a meeting in Las Cruces in June 1993 with government
officials. The PMT asked U.S. politicians to support them in
getting land. Most tribal members support this effort and attempts
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to get HUD resources for housing and land.

2. ceremonies -- Since the 1960s the tribe has established a
uniform set of standards for men’s and women’s costumes in
ceremonies. Tribal council members have conducted a campaign to
teach members about the role of ceremonial leaders, such as the
cacique, and their functions.

3. education -- Tribal leaders have emphasized the need for tribal
members to think about how their grandfathers did things. Tribal
council members teach the other members aboub this.

4. Clarification of the roles and functions of the tribal council -
- This included a 1993 meeting with Senator Inouye’s staff at San
Jose State University in which tribal leaders were told that that
the Governcr of the tribe is the responsible contact for the tribe
in dealings with the federal government.

Recently the tribe adopted the use of the term governor
instead of president (of the tribal council). The governor concept
replaced the term President to designate the chief executive of the
tribe. The governor concept had always stayed with the tribe in
spite of use of the term president. The governor, according to
Louis Roybal is the leader of the ethnic group. This, he gaid, is
the older, correct, way of doing things--in line with other Pueblos
and tribal beliefs,

5. Numerous contackts with political officials -- U.S. government
representatives, state representatives, and Las Cruces officials
have all been contacted. A large number of meetings, conversations
and correspondence between the tribe and these officials has
occurred.

6. In 1973 and 1974 an attempt was made by the tribe to lease land
from the federal government.

7. In the 1980s and 1950s many grant applications have been made to
funding agencies.

8. In 1591 the decision was made to change the dress styles of men
and women for PMT ceremonies.

9. The Lefebre group was removed from office --
The 1994-1595 Joaquin Lefebre dispute:

This dispute began when Memo Portillo died about 2 weeks
before tribal elections in December 1994. At the time of his death
Portillo was head war capitan. The children of Memo Portillo, Sr.
wanted Memo Portillo, Jr. to become head war capitan, but he had no
experience and the war capitan position is not hereditary. It is an
important job invelving crganizing dancers and other ceremonial
activities. Memo Portille, Jr. had no experience in these areas.
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Tito Rivera was 2nd war capitan and had experience with the
ceremonies and knew the tribe‘’s customs and traditions.

Traditionally, the Cacique appoints the war capitans. The war
capitans are supposed to present themselves in front of the cacique
and the cacique essentially appoints them with a vote of the trihe
ratifying this. The issve of how to replace tribal officers has
been discussed by the tribe and voted on. The tribal constituticn
has also been amended to indicate the procedure for selection of
the war capitans. Tribal members agreed to these rules at a tribal
meeting. It was determined that the Cacigue should decide who the
war capitans are.

At PMT meetings in December 1994 Cacigue Ed Roybal anncunced
that he was seeking a head war capitan. Tito Rivera requested to be
the head war capitan. Leroy Portillec {son of Memo) asked to be 2nd
war capitan. Andy Roybal requested to be 3rd war capitan. Anthony
Jojola‘’s mother, in lieu of him, requested that he be named the 4th
war capitan. Ed Roybal, Sr. suggested that Memo Portillo, Jr. be
5th war capitan. This was voted on and passed at the meeting.

The next day at the swearing-in ceremcony, the Portillo family
was not happy. Memo Portillo, Jr. did not show up and about half of
the family did not come to dance at the ceremonies as a sort of
protest. They claimed that they were the biggest family and that if
they did not dance then the PMT dances would fall apart. This was
a sort of pressure tactic. (They are not in fact the biggest
family) .

According to tribal norms Memo Portille’s s death should have
led to cancellation of the Winter Solstice dances, because dances
are festive events that should not take place when someone is in
mourning. So Ed Roybal suggested cancelling the dance. But Memo
Portillo‘s family said they wanted to dance anyway and have the
ceremony . But then after the elections--which they disagreed with--
the Portillos decided not to participate after all.

The tribe was assembled for swearing in of war capitans. The
cacique said that it was hurtful for the tribe that the Portillos
did not show up for the swearing-in. He said that because the
Portillos missed the time for the swearing-in, they will not be
sworn in ever. The cacigue said that those positions not filled
would remain vacant. There wcould be only 2 war capitans. Tito
Rivera reaffirmed this.

Thereafter, Joaquin Lefebre started to pressure Andy Roybal to
swear in the Portillos. Lefebre took advantage of the dissident
Portillo family to advance his own agenda. Andy did not agree to
this.

Lafebre said he would swear in the Portillos because he was
the Secretary. But Andy said Lefebre had no authority to swear in
people. Lefebre pressured other members of the tribal council to
gwear in the Portillos. Andy said it was necessary to wait until
the next meeting to deal with the matter.

Lefebre said he was calling a tribal meeting since he had a
majority {including members of the Portillo family who were not
sworn in). Lefebre got the tribal logoc and sent out a note
indicating there would be a tribal meeting--he was going beyond the

Copyright © 1998 by Turtle River Nation Inc.
All Rights reserved. No part of this work
may be reproduced or copied in any form.




i9

boundaries of his office. In collusion with the other members of
the Portille family, Lefebre tried to usurp the powers of the
tribal council and government. Lefebre is now trying to claim he is
actually the governor. ’

The PMT tribal council gave Lefebre a cease and desist order
to prevent him from meddling in ceremonial affairs and in other
tribal council business beyond those of the secretary.

Lefebre continued to send notices of tribal agendas and
meetings using the tribal logo without the authorization of the
governor and lieutenant governor. He did not sign these notices
which confused tribal members. Lefebre began accusing Roybal family
members of stealing money.

This conflict escalated until on February 11, 1955 a tribal
meeting was called by the tribal council to discuss the matter. The
tribal council ordered the Treasurer to show up for an audit. She
did not. So a resolution was passed to remove the Secretary and
Treasurer from office. This was passed by tribal council and the
dissenting group was removed from office. At a tribal meeting it
was ratified that they were removed from cffice. The protestors
{(Lefebre, Melon, Leroy Portille, Antonio Jojola, and Guillermo
Portillo, Jr.} were removed from office and were not allowed to
participate in any tribal activities for four years. There were
some who were opposed to this action (including Andy Roybal‘s
sister), but it was agreed on anyway.

The tribal council learned that Lefebre had a serious criminal
record that he had failed to disclose. It was apparent that Lefebre
was trying to overthrow the tribal council and that he was
dangerous and harrassing people. He intercepted a fax that was to
be delivered to Andy Roybal. He was committing wrong acts.

Lefebre c¢laimed that he held a meeting and was elected
governor of the tribe. He was creating a schism and splinter
faction with its own tribal government. So this may cause these
people to be removed from the tribal reoll and they may have to seek
tribal recognition on their own.

C. Recent Political History: Political Histoxy in the 15%70s
{per an interview with Victor Roybkal, Jr. April 28, 1995)

1. Bfforts to Relearn the Tiwa Language:

The Tiwa language issue has been an important cone for the
tribe. The PMT began seeking a language teacher in 1975. In 1974
the tribe filed the lawsuit “Avalos vs. Morton* to show Indians
that have been deprived of the right to study in their own Indian
languages. The language schools, deprived them of their right to
cultural life as Indians. BIA schools forced the Anglicization or
Hispanization of Indians. At this time Antonio Perea was tribal
vice president; Charlie Madrid, President; Victor Roybal,
secretary; Vicente Roybal, Cacique; Treasurer, Concha Duran
Ramirez; Adolfo Avalos, War Capitan; Roberto Avalos, 2nd Capitan;
3rd Capitan, Arturo Avalos; Guillermo Portillle, 4th Capitan; and
5th Capitan was Richard Portillo.
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Eventually, a Tiwa language teacher named Barbara Lucero Giron
from Ysleta was secured. Gircon taught Tiwa language for $5 per
lesson, twice weekly for a year in 1975. There were four main
students from the tribe, although others participated sporadically.
Lessons were kept, and classes were held at Carmen Baca Gaydos!’
house. Cassette tapes of these classes have been maintained and
tribal members cccasicnally borrow them to study the language.

The language classes ended because of fear of violating the
tribal law of the Isleta Tribe re prohibition of teaching the Tiwa
language to people that are not part cf the Isleta tribe.

In 1993 and 1994 PMT tribe applications for money to learn the
language were turned down.

2. Changes in Ceremonies in Order to Promote Indigenous HWays

Around 1968, the Tortugas Ceorporation engaged in ceremonies
based on the Catholic ceremcnial calendar. But the PMT wanted to
focus rituals around the indigenous calendar. The Tortugas pecple
prohibited PMT people from participating in "Indian® rituals and
promoted commercialized events. Tribal members complained "What
happened to the cld tribal customs?® ®*Everything is being taken
over by commercial interests.*® Sc the tribal council made an effort
to break away from Tortugas to form their own ceremonies.

Members of the tribal council went to each individual tribal
family and arranged to separate from Tortugas and have their own
ceremonies. Making of blankets, pottery, and baskets were
encouraged by the council. Trikal leaders gave instructions in
Indian dancing. The members of the tribe wanted *"Pueblo rule® in
everyday 1life. The tribal members responded favorably to
initiatives by the tribal council. PMT members felt that the
Tortugas people were only interested in Indian ceremonies for a
brief three day period each year. They alsc used Matachines and
Danzantes from Mexico who dance in ways that are native to the PMT

areda.

3. Additional Conflicts Between PMT Tribe and Tortugas Corporation:

In 1974 in the hearing of Avalos vs. Morton Judge Campbell
said that the cacique is the sole authority in tribal matters and
therefore the decisions made by the tribal council--heavily
influenced by the Corporation--were not valid because they did not
have the backing of the cacique. The Corpcration tock actions in
the name of the cacigque in order to do their bidding.

It was becoming impossible for Indians to continue their
tribkal life in Tortugas so they sought land and benefits as Indians
through Avalos vs. Morton (which was a suit against the U.S.
government tc force them to meet the needs of Indians). The lack of
regsolution of Avales vs. Morton caused the PMT to seek federal
recognition.

Legal action was taken in response to the community’s desire
to separate from the Corporation. PMT tribal members insisted on

Copyrlgm © 1996 by Turtle River Nation Ine.
All Rights reserved. No part of this work
may be reproduced or copied in any form.




-

Exemption 3

21

legal action. House-to-house contact between the council and tribal
members was carried out in order to discuss the legal actions. "We
want Indian rule® the people said to the council.

4. Political Struggles over [BJEI:

Another political issue that affected the tribe was the effort
by New Mexico State University to control [JJEJJ The PMT tribe--
through the tribal council--took action against that. In this and
similar cases, the tribal council took the initiative in legal
guits against the government, based on the full agreement of tribal
members.

Change in ceremcnial practices spurred the tribe’s efforts to
maintain access to . In the late 19708 PMT people began to make
pilgrimages to one day before the Tortugas people did. After
the death of cacique Vicente Roybal, Ed Roybal, Victor Roybal,
Phillip Madrid, and Adolfo Avalos {a chanter} began tc take over
the main ceremconial roles in the tribe. At night PMT-members would
go to - During the day members of the tribe would ke asked to
participate by collecting wcod and delivering it, arranging
ceremonial fires, and joining the group at night. There was
emphasis on prayer at this time in order to gain spiritual strength
due to the death of the cacique. Joe Gomez was also inveolved. These
activities were done for and as a tribe--not as an individual
spiritual activity.

contxol of [JE was transferred to the University (NMSU)
from the military. Around 1976 or 1978, Phillip Madrid and the
tribal council took actions to try to get the government and
university to recognize the tribe‘’s interest in the mountain.
Letters were written to the government tc complain about this and
to maintain tribal access to the mountain.

Phillip Madrid engaged in acts of civil discbedience to
protect the denial of access to the mountain. He was arrested for
going to - in violaticn of the government law. He claimed the
tribe has always used the mountain for spiritual purposes and has
a right to do so. The rest of the tribe was in agreement. Madrid’s
case was thrown out of court and was maintained as a
holy place for the tribe.

4. Efforts to Promote Education of Tribal Members:

Tribal families with college-age children requested
scheolarship money from the tribe in the early 1%80s. The tribal
council issued certifications that these people were on the tribal
rolls and recognized by tribal officials. These documents were
notarized, they indicated blood quantum of the people concerned.
These documents were used by students successfully to get financial
aid from universities. This occurred primarily at state
universities. This demonstrates that government institutions have
treated PMT tribal members as members of an Indian tribe.
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5. Tribal Unity Statement:

In a 1985 tribal gathering at Radium Springs, New Mexico a
unity statement was produced by the tribe with about 240 signatures,
PMT members were notified through the mail and word of mouth of the

meeting. .

6. Fundraising:

Fund-raising has been an ongoing activity of the tribe.
Examples include efforts to send Victor Roybal, Jr. to Gettysburg
to learn about the federal recognition process in 1978. On other
occasions money has been raised to support trawvel to other Indian
pueblos for feast days. For example, in the late 1970s Gallup, New
Mexico powwow organizers asked the tribe to participate and send
dancers.

Enchilada dinners, c¢ar washes, soliciting donations via
notices to tribal members, and other activites have been used to
solicit funds: :

The tribe has also requested help from various government
officials and bureaucracies re: health c¢are, transportation,
housing, etc. The tribe has a lengthy correspondence on file re
these efforts.

7. More recent political history:
(per an interview with Andrew Roybal, May 1$385):

Vicente Roybal was Governor from approximately 1935 to 1978.
In the late 1960s and early 70s the tribal president was Luciano
Avalos (who is about 50 tcday). His father was Cenobio Avalos.
Luciano Avaleos briefly became interim cacique in 1978 with the
death of Vicente Roybal. Then Vicente’s wife became interim cacigque
(Isidra Trujillo Roybal}. Felipe Roybal, Vicente’s son was supposed
to be cacigque, but he said he could not do it. However, out of
respect for tribal custom he was listed as cacigue for 8 to 10
years, but he did not function as such. The tribe then decided that
an assistant cacique should be named. That person was Ed Roybal,
Sr, who eventually became the permanent cacique.

A general meeting was held in January 1950 in which Ed Roybal,
Sr. tock over as cacigue. At the meeting the "abuelos" (tribal
elders} discussed who should run things, then, presented Ed as
their candidate at the meeting. Ed Roybal was war capitan at the
the time. The tribe needed scmeone tc run meetings and hold
ceremonies hence Ed was chosen and he accepted. He was affirmed by
members of the tribe in the meeting.

Phillip Madrid had a large role in tribal politics during the
late period of Vicente Roybal‘s rule and his father, Charlie Madrid
was president at that time. Also, Adolfo Avalos, was influential as
a war capitan, tribal chanter, and drummazker. Victor Roybal, Jr.
was secretary and handled much of the administrative work. From the
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mid-1960s to the 890s Victor Roybal Jr. has been a main force
orchestrating things (often under the guidance of Vicente, the
cacique) . Carlos Sanchez III also was guite active during the 1970s
and 80s.

The tribal council was reorganized by victor Jr. in the mid or
late 60s. The tribe became administratively separate from Tortugas
at that time. Narciso Eres was actively involved in the tribal
council during the Charlie Madrid period. Eva Gomez was also.

In the mid-1960s8 the tribe divided political authority into 2
branches: the adminstrative and ceremonial.

Charlie Madrid ran the tribe during the 1970s. Louis Roybal
also was involved in the 1970s. Charlie was president for 15 years
and was replaced by Louis Roybal. Soon thereafter, Lamberto
Trujille got involved in the tribe as well.

D. Ceremonial leadership:

Ed Roybal, Sr., as cacique, revived the ceremonial life of the
tribe in the 1390s. He reorganized the ceremonial calendar,
dropping the Catholic-based holiday system with a ritual cycle
centered around "natural law." Hence tribal ceremonies are now tied
to the solstices. The ceremonial cycle begins in winter and tribal
elections cccur at the winter solstice. In an interview on June 7,
1995, Roybal described to me how he became cacigue, the decisions
he has made regarding recent changes in ceremonial practice, and
some basic elements of PMT spiritual belief and practice:

Ed Roybal says that he was "born into the tribe." He grew up
in close proximity to his uncle Vicente Roybal who was then
cacique. Vicente Roybal became cacique when his brother Victor went
off to World War I.

Ed is a spiritual leader and ceremonial person. He learned
about PMT spiritual 1life at the knee of Vicente Roybal, the
cacigue, in Las Cruces. He also learned about doctoring using
traditional remedies. The drum was always there. S8inging took
place.

When Ed Roybal became cacique in the 19%0s he changed the
format of what was done before. Previously, the tribe wmade an

on the Day of the Virgin of Guadalupe.
Ed said it was important to change this and return to the ways of
natural law. To get in synch with the equincxes. He did this. Since
Ed has been cacigque the tribe now

The tribe responded well to this
and accepted this change in the practice of the ceremcnies. This
was a very significant change in tribal customs because it sets
them ocn a new path, separate from the Tortugas group and more in
accordance with indigenous lifeways.

According to Roybal "the tribe needed to go back, to
understand who they were in order to move forward as a people.” He
encouraged tribal members to go to [JJEE . There they
stay for four days and fast. The participants light a fire and do
a closing scng. 1391-92 was when he changed the way of doing the
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pilgrimage to
Roybal got the tribe away from the church, and back toc Indian

ways. Roybal feels that it is important for PMT members to

understand the beauty of thelr people as "red people." He is
attempting to empower people through Indian-style prayers, not
Catholic ones. Roybal makes the link to animals, to show how people
are related to animalg and creation, not better than them. He tries
to practice religion in the open, not secretly.

Rovbal called for a return to tribal use of c¢colors and hides.
He said women should not use veils, like the church taught women to
do. Women were told by the church to cover up, use veils. He says
hair is their wveil, their natural beauty. He said people should
dance as an honor, and not be forced to dance. Ed Roybal allowed
women to do the blessing at the equinox in order to empower women.
Women still have much of the knowledge of the tribe.

Dancing and pilgrimage to mountains are ways in which tribal
members are actively involved in spiritual life. Fasting, sweat
lodges, and sun dances are conducted. Tribal members use herbs,
teas, and plants to cure intestinal ailments. Red willow bark is
boiled to cure skin problems. Covering people with earth is a way
to deal with aches and pains. Guame is greasewood, which is hoiled
and used as a salve for rashes, swelling, and insect bites. Cactus
roots are used as shampoo or soap. Ocotillo is used as a tea.
Doctoring is viewed as connected to religion and spirituality. When
a PMT patient approaches a native spirital healer he puts medicinal
items down on the floor; tobacco and corn are used and the
spiritual healer "speaks through them."

The cacigque is in charge of dances and pilgrimages and gives
instructions. The cacique gives a spiritual talk at ceremonies.
Elders may do so also. Ed Roybal plans to cultivates plants that
will be used in ceremonies. This 1s one of the reasons for the
tribes’ efforts to get land.

Indigenous PMT burials involve burning sage. The cacique takes
his eagle fan and blesses it with water. The PMT thinks of water as
a cleansing fluid but also as the blood of the mother, of the
earth. Tribal members ask to be buried in the clothing of their
choice.

Baby-naming ceremonies used to take place in which the
grandparents gave names to the children. Ed Roybal has tried to
reinstitute the Indian way of naming people because "this empowers
them." The cacique also has presided over a wedding. If tribal
members request it the cacique can direct various rites of passages
such as wedddings, funerals, etc.

E. Selected Chronology of Correspondence Regarding Important
Political Issues Affecting the Tribe (per files in PMT office):

The PMT tribe maintains an archive of extensive correspondence
engaged in by tribal members, especially the tribal council. This
archive contains a wide range of documents related to tribal issues
including the following: donations to the tribe, requests for
funding, contacts with politicians regarding legislation, swearing
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in of tribal members, tribal council resolutions, notices of tribal
meetings, legal matters, financial records, petiticns, lists of
tribal officers, the tribal constitution, requests for educational
assistance, and announcments of PMT events. Key or exemplary pieces
of this correspondence are listed below:

1944 Jan. 1 Certification of Tribal election and swearing-in of
Louis Roybal as 5th War Capitan, signed by Vicente Roybal, Cacique.
(This is significant because Louis Roybal is today the tribal
governor and also because it demonstrates continuity in the tribal
governing system--both in terms of the electoral process and
membership in the tribal council.)

1549 Feb. 21 Letter from Simon Gonzalez to Victor Roybal, Sr.
President, discusses property at Tortugas.

1550 May 11 Letter from Jess Weir to Victor Roybal, Sr. Discusses
political disputes, suggests that Miguel Fierro is Dbeing
disruptive.

1951 Jan. 1 Minutes of tribal meeting, election of war capitans.

1978 April 3 statement of interim appointment of cacique ratified
by signatures of 103 tribal members.

1579 June 10 Tribal meeting at Aguirre Springs attended by 40
members (who signed a sheet indicating attendance) .

There are leaders of the Piro/Manso/Tiwa Indian Tribe today as
there has been since time immemorial. The tribe is governed by the
Cacique and a Tribal Council which is made up ©of ceremonial and
administrative officers. The existence of the Cacique was recorded
by non-tribal members as early as 1872 in the Las Cruces area.
Tribal members acknowledge this person as the primary leader of the
tribe. The Tribal Council has been a continuous facet of
Piro/Manso/Tiwa society for hundreds of years and clearly from 1950
to the present. The Tribal Council are the elected leaders of the
tribe and are elected solely by tribal members who are eligible to
vote at the duly authorized annual elections. A list of Tribal
Council officials dating from 1888 to 1995 is availabkble. These are
and have been the leaders of the tribe.

In general terws, the Piro/Manso/Tiwa Indian families of the
tribe, which are themselves related and connected through blood and
culture, get together teo discuss problems which the tribe faces and
discuss how these problems might be overcome, For the past 25
years, the main problems which the tribe faces and which the tribal
members are attempting to solve as a tribe is federal recognition.
Therefore, this issue has dominated tribal activities, policies,
discussions, and rescurces. The need to make federal recognition
the primary concern of the tribe is a natural one. The tribe could
no longer maintain its distinct community, cultural life, and
tribal form of government at a place which it had in the past,
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namely Tortugas.

Since the 1950‘s the tribe has been under increasing pressure
to secure land, resources, and the expertise to protect its life
and culture. Why spend all this time seeking federal recognition if
it is not a direct response to the pressures and prochlems facing
the tribe? Tribal community life since 1950 is a reflection of the
needs, desires, and search for solutions which the tribal members
have been and are faced with every day.

Land and resources must be secured to maintain the tribe, the
tribal government, and the tribal life, property, traditions, and
spiritual life. What are the specific examples of this community
response in action? The 25 years of attempting to gain federal
recognition, secure a trust land base, and provide benefits and
services to the members of the tribe is the manifestation of the
community needs, influences of the members, and actions taken by
the tribal government. In other words, to live as an Indian Tribe
within the boundaries of the United States.

The burden of this task has fallen on the shoulders of the
Tribal Council, and the traditional leadership of the Tribe. The
people of the Tribe expect that the Tribal Council will in fact
solve these problems (i.e., recognition} and produce the things
that other Indians are afforded. This expectation occurs as a
direct result of the tribe’s traditions and is based on the tribe’s
own system of responsibility of certain members and, in particular,
the Tribal government. The tribal members have expressed that it is
the responsibility of the Council to achieve federal recognition
and secure tribal life, property, and traditions for the members.
This is the natural function of any government to fend for the
welfare of its people. In fact, the tribal members demand that
this be resolved.

The Tribal Council and the traditional leadership find
themselves 1in an extraordinary situation. To achieve federal
recognition, the traditional 1leaders and the Tribal Council
officials at various times in the past 50 years, out of necessity
and as a direct result of being in the positions of leadership,
have had to become experts at federal Indian law, anthropology,
history.,and genealogy, as well as become proficient in public
speaking, acting as representatives to civil, state, county, and
federal agencies and officials, as well as provide money out of
their own pockets to finance these endeaveors. This is a significant
change in the duties and knowledge which tribal leaders are
expected to acquire in contemporary times. The Tribal Council and
traditional leaders of the tribe feel a tremendous responsibility
to, in fact, resolve the current c¢risis which the tribe is faced
with, namely to secure federal reccgnition. The Tribal Council is
under constant pressure from the members to produce results. It is
the tribal government’s responsibility by the tribe’s tradition to
find solutions to the tribe‘s problems.

The community life, major decisions of the tribe, tribal
raesources, and discussions since 1950 have been oriented toward
achieving protection for tribal life, property, and culture.
Evidence that this has in fact been the primary focus of the tribe

Copyright © 1996 by Turtle River Nation Inc.
ARl Rights reserved. No part of this work
may be reproduced or copied in any form.




27

and its discussions among its members and Tribal Council can be
found in the thousands of pages of the tribe’s own correspondence,
Tribal Council minutes, and various documents prepared on behalf of
the Tribe since 1950.

The 1960°'s and 1970‘s were characterized by the Cacique
exerting his authority and assuming control of the traditional
Tribal Council. The Tribal form of government once again began to
exert its sovereignty apart from any outside methods or systems of
government . Tribal participation focuses mainly on the compound and
activities of the Cacique in the traditional core neighborheocod
around San Pedroc and Amador Streets in Las Cruces.

When it became apparent that Tortugas would no longer serve
the interests of the Tribe, the traditional leadership began to
reorganize itself. Luciano Avalos, son of Senovio Avalos, was
elected Tribal Council President in the late 1960's. Victor Roybal
Jr. served as Secretary. The tribal members initiated the gquest for
recognition because of the involvement of the corporation in
Tortugas and the lack of access to tribal lands and traditional
tribal activities. The tribal leadership, under the Cacique Vicente
Roybal, sought relief of these matters and carried out he tribal
way of life by meeting at the home of the Cacigque as well as the
homes of tribal members in Las Cruces and carrying on tribal
meetings, chants, and ceremcnies out of the public eye. The tribal
leadership’s response during the 18950-1970 was above and beyond
what their traditiconal duties as tribal cofficers were normally. Yet
they did in fact respond and created the cpportunities and gains of
the last twenty years.

Since the events of the 1950-1970's were unforeseen, no one
was exactly sure what steps to take to overcome this crisis, i.e.,
there were no experts in how to undue legal maneuvers, threats, and
violence which the corperation in Tortugas perpetrated against the
tribe and its members during this time. So people did what came
naturally, that is, they simply carried on the tribal community,
tribal government, and tribal culture.

Tribal officials during this time were elected in the
traditional fashien, i.e., they were primarily nominated by the
Cacique Vicente Roybal at the January 1 wmidnight elections. Those
who wished to serve as War Captains or other officials were
required to present themselves to the Cacique the week prior to the
election. At the electicon the people were nominated and a vote was
taken by the members present to approve the nominations. Larry
Sanchez recalls attending these meetings at the home of the Cacique
as a boy. He stated that Cacique Vicente Roybal would open the
meeting by asking all tribal members to stand. These members would
be the cnly ones who were allowed to vote. Most non-Indian spouses
or relatives were not allowed to attend the meeting. The elected
council would then present itself to the people and ask for their
blessings to serve the Tribe in the up- coming year. Ms. Emilia
Rocha recalls how attendance at these meetings was very widespread
among tribal members.

Victor Roybal Jr. would usually take the minutes. All those
attending the wmeeting would wvote on those nominated for office,
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actions of the council, and minutes of the meeting. Approval was
sought after the meeting by other tribal members who were not in
attendance. In this way, everyone would be informed as to what had
transpired at the meeting. Information would be provided to the
tribal families and they would in turn disseminate the information
to other tribal members who lived out of state or who were unable
to attend the meeting.

In the 1960s-70's, Victor Roybal Jr., Vicente Roybal, Luciano
Avalos, Adolpho Avalos, Charlie Madrid, Narciso Eres, Ed Roybal,
and Louis Roybal were leaders entrusted with the responsibility to
not only manage tribal affairs, but alsoc to resolve the immense
legal issue of the tribe’s status. It is not entirely surprising
that the leadership would come from the traditional families. They
were the sons and grandsons of former Cacigues, tribal presidents,
war captains and others who were primarily responsible for the
reestablishment of the tribe in the Mesilla valley. The traditional
support system and structure of the tribe worked once again to
carry the tribe through another attack on its existence.

In the 1980‘s, new leadership emerged that would once again
proactively pursue the preservation of the tribe, its traditiomal
property, and ceremonies. The primary leader of the tribe during
this time was Charles Madrid, Jr. His fierce commitment and
leadership led the tribe through the 1980’'s and into the federal
acknowledgement process. Charles Madrid, Sr. is a descendant of the
Duran family from Ysleta del Sur. Charles Madrid, Sr. attended
Carlisle Indian School, Sherman Indian School and was a delegate at
Washington, D.C. with federal officials during the 1920‘s. Charles
Madrid, Jr.’'s uncle was Cornelio Duran, a Tiwa, who served the
Tribe as War Captain during the 1830‘s.

Most community action today is controlled and determined by
the tribal members. Social, econcmic and cultural issues percolate
up from the community, and resclution is usually attempted without
the Tribal Council‘s involvement. Those informal tribal issues are
resolved by the social interactions amongst the tribal members.
When issues become too complicated, then the Tribal Council may get
involved.

The Tribal Council is the representative of the 'Tribe. The
Council is the conduit and liaison for the Tribe. It is the Tribal
Council which deals with inter-tribal or non-Indian affairs. The
Council represents the people in discussions with other Indian
tribes and federal and state agencies. It 1is the Council which
maintains the Tribe’'s relationships with wvarious professionals:
attorneys, anthropologists, historians, business planners and
others working for the tribe’'s benefit. Since the Tribe’s petition
for federal recognition, the Council members have dealt extensively
with federal, state, and other officials in furtherance of the
Tribe’s quest for federal recognitien. Over the past several years
the Tribal Council has been involved in more endeavors as the Tribe
fights for federal recognition and self-sufficiency.

People influence the decision making of the tribe and tribkal
leaders through direct interaction and discussion at the regqularly
scheduled meetings and ceremonies which have been held four times
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a year for the past few years. They influence policy and express
their concerns, comments, and criticisms during these meetings. The
Tribe is almost a pure participatory democracy. Basically, those
who attend the meetings, ceremonies, elections, and formal tribal
events are the ones who have direct influence and the ability to
affect the decision making processes of the Tribal Council. If one
does not attend the meetings, their opinions are regarded as
superfluous and do not carry much weight. Those who take any active
role in tribal affairs are the ones whose opinions and comments are
valued.

The cpinion of elders is held in very high regard and no major
decision in the tribe will be made unless most of the elders are
consulted. This is esgpecially true in times of crisis. The Tribe
has cultivated its own decision-making processes throughout its
existence. The culture and social organization of the tribe is
dictated by its titular leader, other internal traditional
mechanisms, and a tribal council which the Tribe utilizes to
regqulate tribal 1ife. The tribal members that remained in the area
and the other tribal members that regularly returned for tribal,
family and cultural business, have maintained a cultural proximity
which allows for group interaction and maintenance of tribal
relations.

The Piro/Manso/Tiwa tribal forms and processes of governance
are different from their non-native neighbors. The Tribe’s
governance system was not as instituticnalized as the non-native
systems. Historically, the Tribe relied on traditional informal
means of governance. Traditional leaders and community elders
delineated the mores of the Tribe. Therefore, free from many cof the
rigid parameters of non-native systems, the Tribe governed itself
through consensus building within the community. The decision-
making was directly influenced by the people. Resoluticns of intra-
tribal disputes were not processed by formalistic administrative
procedures, but through the traditional tribal government and the
community.

Modern socioeconomic forces altered the traditional operation
of the Tribe. The Tribe adapted te the modern realities of the
twentieth century, by adopting a formal Tribal Council to
administer community affairs. The change to a more instituticnal -
ized governance system, however, modified the community’s role in
tribal governance. The Tribe adopted a constitution, tribal members
voted for their secular leaders in elections and the government
relationship became more formal.

The present community has combined the traditional forms of
tribal governance with their wmodern Tribal Council. This has
infused a new sense of native empowerment in the community. The
present community’s participation has increased steadily as more
people have returned to actively participate in tribal life. The
government focus has returned to democratic consensus building and
community input. While every issue affecting the Tribe is not
resolved to perfection, the present Tribal Council employs the more
traditional approcach of community discussion of the issues while
attempting to reach decisions that are acceptable to the community.
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Issues are discussed, feelings are vented, elders are consulted,
and the Council narrows the issues to ones acceptable to the
people. In the end the people decide the fate of their elected
leaders and the issues that affect the tribe.

The leaders, i.e., the Tribal Council, are elected by tribal
members. The Tribal Council has influenced the tribal members
continuously from 1950 to the present as manifested at tribal
meetings, tribal activities and primarily through the ceremonial
life of the tribe. The traditional tribal council are religious
leaders as well as administrative decision makers.

The maintenance of the Tribe as a sovereign has been
accomplished with great effectiveness primarily through the
traditional channels which were taught to the tribe’s elders
through the oral tradition. Resolution of issues affecting the
Tribe and intra-tribal disputes are carried out by four agents: the
Tribal Council; the War Captains; the Cacique and; the consensually
recognized elders and respected members of the Tribe. The primary
agent is the Tribal Council which is elected by the tribal members.
The other three entail informal, traditional forms of governance.
Together these four complementary groups govern the activities of
the community.

The traditional groups employ tribal customs to address
cultural and religious issues. They also give advice, offer prayers
and attempt to have tribal members resclve the problems themselves.
The Cacique‘s role in the governance of the Tribe is to blend
traditional tribal customs intec the secular functions of the Tribal
Council, and to remind the people of the traditions which have been
used to resolve various problems. His other duties remain in the
traditional and spiritual realm of cultural affairs.

The War Captains are another group involwved in the traditicnal
activities of the Tribe. Five persons are nominated according to
tribal tradition, and approved by the people to serve as guardians
of the spiritual life of the tribe. At cultural and traditional
functions they serve as tribal police, because they have been
deputized by a Justice of the Peace for that activity. They are
responsible for the maintenance of cultural activities and sacred
rlaces.

The present community has rediscovered the other traditional
group, the elders. These pecple are consensually recognized,
respected members of the community. They are the older people, the
wiser ones. The elders are the keepers of the past who remember the
traditional mores and forms of resclution. Their importance and
reverence to the community has been gaining recognition. These
activities are informal and usually private. For a community
bombarded by modern American society, the elders are appreciated as
a traditional foundation of tribal life.

While some tribal members may reside outside the southern New
Mexico area, many of the traditional forms of tribal regulation are
still used to resolve community strife. If a condition becomes
egregious the community may employ informal sanctions such as
shunning. More serious viclations may be referred to the local
authorities if warranted.
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In addition to the traditicnal forms of governance, the
Piro/Manso/Tiwa Indian Tribe utilizes a formal constitutional form
of tribal government much like the other Pueblos in New Mexico. The
formal tribal government, pursuant to the tribal constitution
Article IV, Section 1 states:

The power of government in this Tribe shall be
vested in a Tribal Council. The tribal Council
shall be comprised of ten {16) elected officers,
elected for one (1) vyear terms, except for the
Cacique, who is elected for a life tenure.

Section 2 states Tribal Council Powers:

The Tribal Council shall have power to make all
laws and regulations which they deem necessary and
proper for the Tribe, which shall not be contrary
to the Constitution, and tribal traditions.

The Constitution {Article VI{1); VII{l}) requires that
administrative officers of the Tribe, each of whom shall be
annually elected by the tribe are the governor, 1lieutenant
governor, secretary and treasurer. In addition to the
administrative officers of the Tribe, the tribe approves its native
ceremonial officers {Article VI}. The Five War Captains, as
mentioned above, are responsible for the traditional activities of
the Tribe.

The Tribe utilizes its own democratic system to elect its
governmental leaders. At the annual tribal meeting {Article
VIII(1i), which incorporated the traditional ceremonial meeting
time, either the Tribal Council or the tribal members nominate
officers. Those persons present themselves to the tribe for
discussion and guestions, and then the nominated persons are
elected by the tribal members.

Because no central land base remains and some of the tribal
members reside ouktside the southern New Mexico area, the Tribe‘s
political processes and activities are flexible and not as
institutionalized as other tribes. Despite some geographic and
social dislocation of the tribe in the last fifty years, the Tribe
has maintained its tribal government structure. Although the
sociceconomic pressures of the last fifty years required some of
the tribal members to maintain a livelihood elsewhere the members
who could, returned for tribal elections.

While some shifts have occurred in the responsibilities of the
Cacigue it is still his primary duty to lead the ceremonial life of
the tribe and tec guide the tribe in all of its affairs. The
Cacique has always been the leader of the Tribal council so it is
incorrect to assume that a shift has occurred for the cacique from
ceremonial to tribal council affairs. The Cacique is the soul of
the tribe, his word is final in all matters. This is how the
leadership has influenced the tribe historically.
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Essentially, the tribe meets and holds ceremonies as a whole
only at the request of the Cacique. This is a dramatic example of
his influence over the behavior of members. The response of tribal
members is widespread. One recent example of how these leaders have
influenced the tribal members occurred when the present Cacique
changed the time of the annual elections and established the tribal
feast days and community meetings to correspond with the natural
cycles of the earth and sun. The Cacique stated that these changes
should occur. He established the times and locations of these
ceremonies and tribal meetings and the rest of the Tribal Council
and tribal members complied. This is highly significant since this
is now the major component of community life. This change has also
affected the schedule of the Tribal Council for the past four
yvears. It is not expected that this will change unless the Cacique
changes it. This is how the Cacique influences the tribal members.

Another recent example of how the Council as a whole
influences the lives of tribal members involved the incident in
which some members of the Portillo family were removed from tribal
offices and banned from tribal activities for four years. Tribal
elders such as Victor Roybal, Jr., Bindy Trujilleo, Louis Roybal,
and others were asked to guide the situation and provide
information about how such matters not only should be dealt with
but alsc how similar situations were dealt with in the past.
Questions were asked as to how the tribe traditionally sanctioned
its members and officials who were acting contrary to tribal norms.
Many tribal members were also informally asked for input on the
matter. When it became clear that a formal solution was necessary,
the Tribal Council took action. This action has had a major impact
on the current structure of the tribal government as well as
affected people who are widely known 1in the Tribe. The matter
merited approval and discussion with the general membership.

A special meeting was called by the Governor and all the
tribal members were invited. At that time, the Tribal Council‘s
decision to remove the others from office was conveyed to the
tribal people. Regarding the suggestions of imposihg sancticons, the
members themselves provided guidance to the council and input on
what types of sanctions would be appropriate. Much discussion
followed; again the opinions of the elders were greatly sought.

A young woman of the Tribe expressed her dislike of the
discussion and believed the proposed sanctions to be too harsh
stating that *we are all tribal members..we are all family". An
elder woman of the Tribe responded that although she did sympathize
with that point of view, a stern punishment needed to be imposed
because of the potential harm the situation could cause and because
of the trouble which in fact it had already caused several tribal
members. Thus, the majority of the tribe reached a consensus that
the people must be isolated as punishment and for the protection of
the other tribal members due to threats and innuendeos that had been
made by the people involved. Discussion of this situation continued
for nearly three hours.

Once approval to remove the individuals from office occurred
others suggested that the positions should be filled so that the
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work of the Tribal Council could continue. Discussion followed
concerning this matter also. Some members of the Tribal Council
believed that it was better simply to continue with the remaining
officers so as to avoid the potential for another crisis. However,
the membership expressed its desire to elect new officials so new
officials were nominated by those present and a new secretary and
treasurer were voted in by the members to replace those that had
been removed. Replacement officials were elected primarily at the
request and urging of the Tribal members and not the Tribal
Council, This 1is a clear example of how and under what
circumstances the membership directs policy, makes decisions, and
is able to influence the Tribal Council and the Tribe.

As the Tribe enters the twenty-first century, its evolving
community participation requires a more active Tribal Council to
address the demands of the tribal members. Life has become more
complicated for the community requiring the Council to obtain
additional expertise to shoulder the demands. The Tribe's evolving
relationship with the federal, state and local governments has
required greater Tribal Council interaction with the various
governmental agencies and other organizations.

To meet the needs of the tribal members and the Tribe’s quest
for federal recogniticn, the Council has established a Tribal
project office. While the federal recognition process requires most
of the Tribe’s funds and the Council‘s attention, the Tribal
Council continues to search for alternative avenues for self-
sufficiency. The Council is in contact with wvarious sources for
economi¢ development, social services and cultural enhancement. The
Tribe’s goal is economic self-sufficiency and cultural survival.

IV. Modern Community Life:

Community life definitely exists among the Piro-Manso-Tiwa
Indian tribe. The modern community life o0f Ethe Piro-Manso-Tiwa
tribe illustrates the fact that the PMT comprise a distinct society
with their own customs and traditions separate from surrounding
ethnic groups. There 1is evidence of a high 1level of social
interaction among tribal members who form a distinct Indian culture
in Las Cruces. The elements of this distinct society and culture
are the following:

A. transmission of values & customs:

PMT culture is passed on through a variety of means including
training and instructing dancers, educational activities, and oral
tradition. The tribe’s oral lore deals with many issues including
sacred sites, historical events and people, relations with other
ethnic groups, spirtual beliefs, and practical information about
agriculture, plants, foods, recipes, weather, nature. Household
visits and participation in ceremonies are also a key part of PMT
social life.

B. communication, networking, & the maintenance cf community ties
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in spite of success_in the large society:

Mail, phone, fax, and verbal communication are constantly used
to keep PMT members abreast of current affairs involving the tribe.
An especially important networking role has been played by Victor
Roybal, Jr. 1In their report, Kaufman et al noted "Victor
Roybal...has remained a central figure. In retirement, he still
travels tirelessly throughout the Mesilla Valley, carrying the news
of the tribe among members. He remains an important communication
link among tribal members, bearing announcements of meetings,
extending condolences, gathering herbs and plants, carrying food,
making ceremonial items, teaching cultural traditions. Many elders
as well as youth among the tribe look to Victor Roybal, Jr. as an
authority, a living reposgitory of Piro/Manso/Tiwa tradition. Living
near the core neighborhood in Las Cruces, he continuously links key
individuals and families throughout the Mesilla Valley. Though
passed over for the role of Cacique, every member of the tribal
government relies upon his leadership .and instruction to some
degree." (Kaufman et al 1992, p. 211}. Additionally Kaufman et al
describe Roybal as the "communicative glue" of the tribe (p. 230).

From the 1940s through the 1560s, the wouth of the Tribe
became involved in the WWII conflict. &As these vyoung people
graduated from Las Cruces Union High 8chool, they were either
drafted into the Armed Services or volunteered into the Service of
their choice. The following tribal members joined the U.S. Arm
during WWII:

Madrid

Felipe Roybal served in
tne Korean War and the Vietnam War.
, Victor Roybal, Jr.,
also served in the Army during World
W . in the Air Force during WWII.
, Louis Roybal, Phillip Roybal,
Phillip Roybal, Jr., and Lambertoc Trujillo, Jr. served in the Navy
during WWII.

All of these tribal members returned home and settled in Las
Cruces. Some continued their education at New Mexico State or other
universities. While on furlough, the youths would participate in
the tribal ceremonies and/or pay homage with pilgrimages to
Tortugas Mt. WWII and the G.I. Bill cpened up a new window of
opportunity for the young people of the Tribe, many of whom had
never been outside of the state of New Mexico, would now experience
a different society that would introduce them into the mainstream
of the industrial and business world.

An example of the cultural changes spurred by military service
and higher education is the case of Lamberto Trujille, Jr. who
utilized the G.I. Bill to complete Business College in Albuquerque
and eventually become the Chief Accountant for the City of Las
Cruces. Another tribal youth, Charles Madrid, Jr.. attended New
Mexico State University under the G.I. Bill and, after receiving
his degree, went to work for the Bureau of Prisons. After his
retirement, Charles became Tribal President.
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Ancother man, Felipe Roybal became involved in the WWII effort
by joining the U.S. Army in the early 1940s. Felipe served in the
army for over 30 years and saw combat in the South Pacific and
other European theaters. Upon his retirement he settled in El Paso,
Texas. During his retirment he served as interim cacique.

Celeste Madrid (daughter of the aforementioned Charles Madrid)
upon completion of high school was awarded a Native American
scholarship to medical school in Minnesota. She received a degree
in medicine. After many vears of practice she has returned to Las
Cruces and now practices at Lovelace Hospital.

Recently, Patsy Madrid {also a daughter of Charles Madrid} ran
for attorney general of the state of New Mexico. She also ran for
the position Lieutenant Governor of the state on the same ticket
with former Governor Bruce King. Additionally, Andrew Roybal
graduated from the University of California at Berkeley and has
worked with the Southern California Indian Health Service. Another
tribal individual, Edward Avalos is a professor at New Mexico State
University. And Edward Roybal II graduated from the University of
San Diego and Arizona State University with a law degree. He is
currently an assistant tribal attorney.

All of these cases indicate that tribal members have made
cultural transitions in which they have actively taken part in the
larger society yet have retained PMT tribal identity and continued
to participate in tribal life and culture.

C. economic interacticns:

The tribe has created a comprehensive economic plan to
organize and manage resources concerned with community development,
sccial services, and cultural activities. The plan was created
through close consultaticons {including meetings and ceremonies)
between the project coordinator (a tribal member}, the tribal
council, and the rest of the tribe. A grant from the ANA has also
helped the tribe identify its economic needs. The tribe intends to
pursue econcmic develcpment initiatives whether or not it obtains
federal recognition from the U.S. government.

On December 20, 1992 members of the tribe tock part in a
housing need and income evaluation survey to gather statistics for
a HUD grant. (The tribe is working with the HUD office in Phoenix
re housing access and community development.)} At this meeting
tribal members voted unanimously to establish a non-profit
corporation known as Turtle River Nation, Inc. to preoemote econemic
development . Additional meetings and surveys were held at various
times in 1994. These efforts led to the formulation of the economic
plan outlined below:

1. educatien: The PMT plan to create an office of education that
will be in charge of developing an educational program. This will
consist of a tribal school and curriculum for students from
kindergarten through high school, and a tutoring program for PMT
members of other age groups. The office will also assist tribal
members in obtaining scholarships, financial aid, and admission to
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universities. Significantly, the U.S§. Department of Education has
invited the tribe to apply for a education grant under the
Rehabilitation Services Administration.

2. housing: The main focus of these efforts is the provision of
low-cost housing to tribal members. This would provide shelter and
help consolidate the community, as well as assist the tribe’s
campaign to establish a land base. Additionally, the PMT hope to
build a tribal center and museum. The tribal center would house
administrative offices and serve as a space for tribal gatherings.
The museum would house exhibits concerned with indigenous culture
in order to preserve the Indian heritage and disseminate
information about it to the general public.

3. Economic development: The PMT will create an office concerned
with economic affairs in order to write and implement an economic
plan. This office will focus on business planning, market analysis,
crganization, and management. The main purpose of the office will
be to create jobs and sources of income for tribal members. The
office’s long-range goal is tribal economic self-sufficiency.

4. Social Services: This segment of the plan entails projects
concerned with mental health and general social well-being. One
priority is the establishment of psychological services to attend
to the mental health needs of the group. A second priority is the
creation of classes concerned with parenting and child-rearing. A
third issue is child services to deal with the problems of orphans
and foster children. A fourth area of the sccial service plan
involves the care of the elderly including the construction of a
tribal nursing home. A fifth priority is the implementation of
programs to deal with alcohel and drug abuse.

5. Youth Services: The tribe will establish programs to give
opportunities and education to young people. These will include
sports, arts and crafts, outings, the teaching of traditional
tribal knowledge, and classes concerned with substance abuse,
health, and sexuality.

6. Newspaper: The PFMT would like to develop a newspaper that would
report tribal news and provide information about Indian life that
is of interest to trikbal members.

D. social groupings and social ties:

Kinship relations are a main source of the strength of the
tribe, Marriages and other religious ceremcnies are focal points
for social inkteraction. Various social groupings within the tribe
consist of dancers, elders, youth, and people of other age groups.
Interaction between elders and youths are important in passing on
tribal lore. Elderly people are venerated by the tribe.

Goocd examples of family-oriented tribal gatherings include the
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Marrujo family reunion in 1994, and the 50 year wedding anniversary
of Vicente and Isidra Roybal in 1560.

E. recognition struggle:

The tribe‘s efforts to gain federal and state recognition have
promoted solidarity and group interaction of tribal members.

F. ceremonies:

The PMT ceremonial c¢ycle is critical to the contemporary
functioning of the tribe and is the core of tribal 1life and
identity. Ceremonies consist of dances and prayers tied to the
changes of the seascons and movements of the sun, specifically they
are scheduled to coincide with the summer and winter solstices and
the spring and fall equinoxes. The winter solstice begins the new
year and is marked by the shortest day of the year, traditionally
tribal members have identified this particular day as a sacred day.
A feast and dance are held on that day to celebrate the day, pray,
and give thanks. The primary activity of the winter ceremony is
all-night prayers that take place on - several days
before the actual ceremony. This has been a contilnuous activity
carried on by spiritual leaders and tribal members since 1872 and
continues to the present. During the 1970s and 1980s the prayers
were primarily conducted by the spiritual leaders of the tribe. In
the 199%0s participation has been open to all tribal members and
participation of tribal members is widespread.

During the winter solstice prayvers an all-night vigil is kept

h. A central fire is 1lit at sundown and is
continucusly fed throughout the night. Only local woods are used
{e.qg. i } in the fire. (Traditionally,
tribal members could identify outsiders by their use of non-native
woods in fires.) During the night offerings of sacred items are
made twice and again at sunrise. Also at these moments fires are
lit in sacred spots. The night ceremony is important to the tribe
as a means of gaining strength and unifying the tribe as well as
serving as a catharsis for dealing with pain and personal problems.

These activities are based on and a continuation of the
indigenous PMT tradions. As ¢ne tribal member put it "it is God-
given, it comes from the creator...the songs, prayers, the tribal
government and the tribal way of life...it comes from the creator."
The PMT ceremony is different from the
pilgrimage conducted by the Tortugas group which is heavily linked
to the Catholic Church, Hispanic beliefs, and commercial efforts.
The Tortugas ceremony is based on Mexican and other Hispanic
traditions found throughout New Mexico. Some examples of this
include the focus on the Catholic observance of the Virgin of
Guadalupe (and celebraticons of her conducted in Mexico, such as
holding mass) and the participation of Mexican dance groups that
are not native to the Las Cruces area.

Traditionally, the primary participants in the winter feast
were tribal members. Today in the Teortugas-led event hundreds of
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non-Indians particpate in a commercialized, public festival similar
to the way Cinco de Mayo is now celebrated in the United States,
i.e. the core elements of the event are Christianized, Hispanized
and commercialized. The main organizers and participants in the
Tortugas event are not PMT members or Native Americans of any
tribe, nor do they adhere to the original traditions of the
indigenous people of Las Cruces. The Tortugas mountain pilgrimage
was originally based on tribal traditions but these have become
stylized and lost most of their original impetus and been replaced
by activities which are primarily Christian, Mexican, New Mexico
Hispanic or commercial.

Most PMT ceremonies are meant as offerings of thanks and
include prayers for the continuance and changes of life. The
changing seasons are associated symbolically with sacred colors and
directions.

The spring equinox marks a time of equal light and equal
darkness. It is the time when people begin to plant. They pray for
their crops: corn and other plants. Different locations where the
sun comes up in the mountains at specific times each year are used
to align and structure planting ceremonies.

The summer solstice in June occurs when the longest day of the
year takes place. Crops are cultivated at that time. Prayers and
offerings are given bto encourage the success of the harvest and the
health of the tribe. Prayers are alsc given to encourage the rains.

Fall equinox coincides with the harvesting of creps. This
ceremony celebrates the coming of autumn, the end of extreme heat,
and the approaching of the new year. Thanks are given for bounty.

These are the reasons for the coming together of tribal
members four times a year for ritual activities. This routine was
revitalized by the current cacique Ed Roybal. Ceremonies and
meetings are held at different locations but typically take place
at the homes of tribal members.

Tribal meetings occur soon after the ceremonies at the 4 main
ceremonial periods during the year. Notices are sent oukbk to PMT
members indicating the time and location of these meetings.
Information about these ceremonies and meetings are also passed on
through word-of-mouth. Typically a business meeting is held one day
(usually a Saturday) to discuss tribal business, the recegnition
process, etc. Before the meeting ends the cacique will talk to
tribal members about how the associated ceremony should be held,
people’s responsibilities, and so on. The day of the ceremony a
sunrise ritual takes place to bless the grounds of the ceremcny,
greet the sun, and thank the sun. This ceremony is led by the
cacique. All of the dancers are encouraged to attend the sunrisge
ceremony. This sunrise ceremony is designed to give the dancers’
strength and bless their activities. At the sunrise ceremony a fire
is lit and is kept lit for the rest of the day.

These four ceremonies (and associated meetings) make up the
core of PMT ritual 1ife today.

Another aspect of PMT ceremonial life is spiritual runs;
Almarez described the opening ceremony held prior to a PMT run (in
Kaufman et al, pp. 219-221):
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"The runners and others wishing to join the opening ceremony
arrived a little after 6:00. Two of Juan‘'s nephews were there
ready to run. We gathered in a half circle open toward the east,
around the fire...Dennis Banks spoke, thus beginning the opening
ceremcny and blessing...Dennis opened the ceremony by talking of
the reason for the run and the need to strengthen the individual
and collective spirituality and raise public awareness of the need
to rejuvenate and care for the earth. He proposed future runs in
the area, perhaps from Picacho to h [
B 0 the high country in the Organ Mountains. He then
brought ocut a zip-lock bag containing sage. He took a small handful
of sage and, dropping some in the fire in the four directions of
the universe, said a prayer and asked for a blessing for the
runners. Ed [Roybal] brought out some tobacco and, starting at the
north end of the circle, offered some to each person. Everyone took
a small handful. This would be offered to the fire when each persocn
stepped in to the fire to offer a prayer...Standing at the opening
of the small enclosure, each person said a prayer to the creator,
thanking him for life or whatever was in his/her heart, asking for
blessing and strength for the runners, or whatever. The tobacco was
then offered to the fire, placing it in the four directions of the
universe. The individual would then enter the enclosure and walk
around the fire, clockwise, then leave the enclosure. After all had
offered tobacco and prayer, a moment of silence was honored. The
ceremony was now over; it was time to run."

Reburial Ceremony (1995)

On HNovember 12, 21995 Dr. Howard Campbkell was witness to a
Piro-Manso-Tiwa reburial ceremony held at —

Approximately 15 tribal members attended the ceremony, including:

Ed Roybal (Sr. and Jr.), Lamberto Trujillo, Louis Roybal, Andy
(8Sr. and Jr.),
Mrs. Roybal (wife of

Roybal, Titoc Rivera,
Victor Roybal Jr.,
Ed. Sr.), and two teenag

e bovs.
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arrows, a bow, and

Placing different herbs, two large shells,
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a gourd rattle over the woven blanket, the fire was lit. Fueling
the ceremonial fire with sweet and pungent herbs, all the members
remained devoutly silent while they listened to the cacique‘s
instructions.

Placing some of the burning herbs intc a shell, the cacique
passed the shell around the circular formation of the gathered
members. Holding the shell, each individual rubbed and directed the
emanating smoke from the herbs onteo his body (an act also performed
by the attending National Park Service officer and his assistants).
After this practice, Ed Roybal, Sr. guided the members toward the
kiva, the place where Indian bones had been discovered. Having
directed them to the kiva, Roybal delivered a sermon to the
assembled, thanking them for their attendance, and at ocne point
claiming that "the eagle came twice toc us on the way in." Such
words were proclaimed as part of the blessing process.

Having thus blessed this reburial ceremony, the tribal members
proceeded to enter onto the kiva‘s floor, whereupon the cacique
proclaimed comments of a spiritual nature, referring to such things
as "the Great Mystery" and the perpetual cycle of life, death, and
rebirth. Victor Roybal, Jr. then read a sermon entitled "How Great
is God" in both English and the Tiwa language, finishing with the
reading of a biblical excerpt. The tribal members listened and
prayed silently while the readings were given. Digging out a bone
from the kiva, the cacique then carried it back to the site of the
fire, where he was followed by the other members. Following a brief
sermon delivered by the cacique, each individual was given a
handful of various types of ground corn, including white, red, and
blue types. While the members held the corn, the cacique once again
went arcund the circuiar formation, with each individual depositing
his ground corn handful into the shell held by the cacique. During
this process, those members caring to voice their prayers were
encouraged to do so. Among those who spoke, Mrs. Roybal asked for
the condonement of the white peoples’ atrocities committed against
the Indians.

Subsequently, the cacique spoke briefly to the members once
again, followed by the smoking of two long tobacco cigars rolled in
corn husks by each member. The bene initially dug up by the cacigue
was then placed into a hole amidst the shaking of guard, drum
beating, and the playing of flute music. Each member then proceeded
to the grave upon which dirt was dropped. During this practice
Victor Roybal, Sr. read from a bible. Nearing the end of the
ceremony, Andy Roybal chanted while beating the tribal drum, with
the other members joining the chanting and shaking their gourd
rattles. The ceremony concluded with a brief sermon delivered by
Louis Roybal, thereafter the remaining herbs were burned and all
the members embraced as a group.

Spring Equinox Ceremonies - Making of Ramos (1396}
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On Saturday March 16, 1996 Dr. Howard Campbell and Alex Silva,
UTEP anthropology student, observed and participated in the Spring
Equinox Ceremony celebrated by Piro-Manso-Tiwa Indian members at
the tribal headgquarters in Las Cruces, New Mexico. Having arrived
at the Las Cruces house of gathering at 11:15 a.m., we immediately
took notice of approximately 15 people who had gathered for the
celebration of the ceremony, several of whom had already begun
making extensive preparations. The attending tribal members
included Tito Rivera, Andy Roybal, etc.

As we observed the grounds where the ceremony was to take
place, we noticed that several different types of plants and tree
branches had been gathered and placed in large, separate piles on
the grassy ground, each of which had a specific function and was to
be utilized in the ceremony. The various types of collected flora
consisted of long thin branches obtained from the river willow tree
(a tree which they refer to as "cachanilla")}, the green thorn bush,
the evergreen cedar tree, and a type of palm plant known as
"sotol." Beside the various piles of flora stood two small, but
thick tree stumps upon which individual "petals" were removed from
the sotol plant with blows from a thick branch of the willow tree,
Using a short, thick willow branch, the tribal members engaged in
this act, fiercely striking the removed sotol plant pedals in the
effort to transform them into a string-like material they called
hemp. Adjacent to these tree stumps were several large porous lava
rocks utilized for ceremonial purposes, including tribal sweat
lodges.

211 the members gathered together into a circular formation,
including ourselves, Cacique Ed Roybal moved toward the center of
the gathering, getting on his knees. Placing a large sea shell
on the ground, Roybal deposited a few scraps of tobacco into the
shell and set them afire. In addition to the shell, Roybal also
placed a few willow tree branches, a ceremonial staff, and other
items. With tobacco smoke emanating from inside the shell, Roybal
took the shell and placed it a few inches from each attending
member. Each individual then, proceeded to both direct and rub the
smoke onto their body when the shell was placed directly in front
of them. All the members having done this, twe large buckets filled
with water and hemp were placed in the center of the gathering
along with the other items. Subsequently, Cacigue Roybal delivered
a sermon of a spiritual nature, referring to the interconnectedness
of all living creatures on the planet, and at one point proclaiming
that "the Earth is our mother™ and that "in life, everything is
related to everything else." The cacique’s sermon having lasted
about ten minutes, Roybal was then handed a large eagle feather
affixed with a small handle at one end. Dipping the edge of the
feather into the water and hemp filled buckets, Roybal then
proceeded to sprinkle all the tribal members. All the members
having been sprinkled, the cacique then re-dipped and sprinkled the
remaining ceremonial items. Both the tobacco smoke and sprinkling
rituals were enacted as part of the ceremonial blessing process.

Subsequently, Tito Rivera, one of the tribe‘s war captain’s,
presented his own sexrmon, voicing to the members a recent "miracle®
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occurrence 1in which the sudden calming of strong winds in a
mountaincus region was taken as evidence of divine intervention,
Immediately following Rivera’s sermon, cacique Roybal sprinkled the
surrounding trees and herbs, blessing these ceremonial items as
well. The cacigque then, holding a small package with tobacco in it,
spoke of the symbolic meaning of the tobacco, referring to its
sacred status when it is given and exchanged between members of the
tribe. At that peoint, Andy Roybal, holding a large shovel, stepped
toward the center of the tribal formation and dug a small hole with
the shovel. A small plate filled with food was then brought out and
rlaced by the hole. Cacique Roybal then spcke of the need to feed
the sacred earth, the planet out of which all living things consume
and again emphasized the intimate relationship between the planet,
human beings, and all living organisms. Roybal then blessed the
food on the plate with the tobacco smoke still emanating from the
sea shell. Thereafter, Andy Roybal placed the blessed focod into the
hole, an act symbolically representing the primacy of the Earth’s
capacity Lo nourish all living beings. The ceremony was ccncluded
by re-filling the hole with dirt.

The tribal members then engaged in the construction of the
Pramo®, a type of cross (or crucifix) fashioned from the union of
several different types of plants including thin willow tree
branches, sotol petals, and cedar. The tribal members gathered
around a central table, observing and listening to Tito Rivera’s
instructions concerning the making of the ramo. While the members
followed Rivera’s instructions, Cacique Roybal spoke of the ramo’s
significance, emphasizing the symbolic representation of the unity
of all plant life. In addition, Rivera claimed that the ramo also
symbolized the celebration of the re-emergence of new life as
represented by the burgecning of all plant life during the spring
season. Beside the tribal members’ activity during the making of
the ramos stood the "vara", the symbolic representation of the war
captain’s authority. Composed of several long and thin willow tree
branches placed in a circular fashion along the ground and
converging toward a single point approximately five feet off the
ground, the vara acts as a symbolic reminder of the war captains’
authority during tribal meetings and celebrations.

While the members continued teo participate in the making of
the ramos, war captain Tito Rivera and cacique Roybal worked in the
making of a ceremcnial staff attached with four small colored
pieces of cloth. The staff, about ten feet long on this occasion,
was derived from the sctol plant and is known as a "quiote®". The
colored cloths attached to the quiote were white, yellow, red, and
blue, each of which has a specific symbolic meaning. According to
Rivera, these four colors represent the four sacred directions as
well as the four climatic seasons. The white cloth represents both
the East and the winter; the yellow signifies the North and the
spring season; the red cloth represents the South and the fall.
According to the cacigque, the four colors simultaneously represent
the varicus phases of an individual’s life-time, with yellow and
red symbeclizing youth and adolescence respectively, and red and
blue representing maturity and old age. The ceremonial staff was
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finally completed when Rivera had finished attaching approximately
twenty sotol petals onto the staff arranged in four vertical
cclumns. Each column, according to Roybal, represented one of the
four primary directicons of the Earth. The making of the ramos
concluded when most of the members had successfully managed to
create one of their own.

Spring Equinox Ceremonies - Dances (1996)

On March 24, 1596, Alex Silva and Howard Campbell witnessed an
enactment of the Piro-Manso-Tiwa equinox ceremony at Frank
Sanchez’'s home in Picacho, located near the Rio Grande, in Las
Cruces, New Mexico. Having arrived at the ceremonial site at
approximately twelve noon, we noted that approximately fifteen
people had already gathered, each of whom was fully dressed in
indigenous attire. The gathered tribal group consisted of men,
women, anhd several children, all of whom had gathered into a
circular formation. Responding te the rhythmic beating of the
tribal drum held by a male member of the tribe who stood outside
the formation, all the tribal members danced by thumping thier feet
in accordance with the beating drum, while simultaneously shaking
the gourd rattles each member held in their hands. In addition,
each participant held a previously fabricated ceremonial item known
by the PMT tribe as a "ramo." While they danced and shook their
rattles, all the members remained equally spaced apart, retaining
the circularity of the formation. At one point, Andy Roybal stepped
toward the c¢enter of the group’s formation and guided the
ceremonial dance.

Located approximately thirty feet from the ceremonial dancing
site was a large circular dirt mound with a protruding ledge.
Approximately ten feet in diameter and utilized during such
ceremonial practices, the mound circumscribed the ceremonial fire
that accompanied this tribal practice. During the entire ceremony,
the fire was kept under constant tribal wvigilance, with members
occasionally fueling the fire with additional wood logs located
nearby. The tribal members’ attire included such items as a head
crown attached with a protruding petal (sotol leaf) worn by the
females, while the male members wore variously colored head bands,
red facial paint under their eyes, and brightly colored red and
blue sash belts. In addition, the cacigque Ed4d Roybal wore a
decorative fox fur attached to his sash belt, symbolic of his
tribal position and authority. The participating women were dressed
in long, black dresses decorated with variably colored trim,

After approximately fifteen minutes had elapsed, during which
time the members had all danced continuously in their circular
formaticon, the members ceased dancing as the first part of the
ceremony came to an end. Following a brief rest period, the tribal
members resumed the dancing under a different formation, with the
men and women separating and forming two long rows. With a much
quicker drum rhythm tempo, the two rows of members faced each other
and began to move toward one another. The notable difference this
time was that the women held arrows in their hands, while the men
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held bows. Vigorously shaking their gourd rattles and chanting in
unison, the members, while remaining aligned, moved toward one
another. Interweaving and changing positions, the tribal members,
including the cacique Ed Roybal, repeatedly chanted such syllables
as "hi-yay-hi-yay-enah-hi-yo" along with other minor variations,
including another in the form of "hi-yay-ana-enah-hi-yo."™ While the
ceremonial dancing and singing continued, the cacique brought a
ceremonial staff known as a "quiote," ornamented with brightly an
eagle feather and colored clothes symbolic of the four sacred
directions. At that point the members gathered into two parallel
lines and faced the cacique. The cacique danced while he walked
forward, and the members followed, danced, and chanted along with
him, shaking their gourd rattles in accordance to the beating of
the drum. The ceremcony culminated as all the members danced in
unison while loudly chanting "“hay-yo-hay-ya-ya-hay* repeatedly.
The members then suddenly stood still, slowly shaking their rattles
for approximately thirty seconds. With the cessation of the rattle
shaking, all the members shook hands and dispersed.

The Autumnal Eguinox Ceremony (15994)

I (Howard Campbell) attended the autumnal equinox ceremonies
of the PMT on September 24, 1994. The event took place on

on the northeast side of Las Cruces, N.M. by the . I
arrived at 9:45 BM at the site of the dances, a flat area of desert
land in a clearing in the midst of trailer houses and other lccal
homes. There were about a dozen PMT people there preparing the
dance arena and constructing camouflage nets to protect the
participants from the intense desert sun. The tribal members used
corn powder to form a circle where the dances would take place.
Anthony Mojarro appeared to be in charge of dance preparations. The
dance arena was about ten feet in diameter of smoothed, raked
ground. In the center of the dance circle there was a clay pot with
feathers on it, ceremonial sticks, gourd rattles, corn stalks, a
water container, drums, and other items.

Members of the tribe began arriving slowly in pick-up trucks
and cars. The female dancers were dressed in long black gowns
(known as mantas). All of the women wore the same dress. Their
dresses had 4 ribbons on them--white, red, yellow, and blue--that
represent the 4 earthly elements. Each dancer had 3 red dots
painted on their faces, one on each cheek and one on the chin. &
cloth strap was draped over the right shoulder of the dresses.
Deerskin mocassins were worn on the feet.

The male dancers’ dress was less uniform. The men’s shirts
were black, red, pink, or other colors. The shirts were long-
sleeved with fringe. Sashes of various colors were also worn and
rabbit skins were hung from the belt.

The ceremony began at about 11:15 AM. The men stood together
around the circle separate from the women. At this point all PMT
members in attendance stood in the circle. Anthony Mojarro beat the
drum rhythmically and Yolanda Padilla sprinkled corn kernels taken
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from a clay pot onto the ground. Some of the PMT women danced with
a gentle flexing of the knee. Anthony and Yolanda blessed each
person in the circle with ground corn beginning with the women. At
the end of these blessings, Yolanda blessed Anthony with corn. Then
she blessed the drum also by sprinkling corn onto it. After that
Anthony and Yolanda rejoined the circle.

Subsequently, Ed Roybal, the cacique, went to the center of
the circle and gave a sermon. In the sermon he referred to the
tribal members as relatives (by this time there were about 100
people in attendance). He talked about the symbolic importance of
the circle and the importance of preserving tribal traditions but
also accepting changes in native customs. Roybal spcocke of changes
in the weather and the need to appreciate the elements such as warm
air. He also spoke of the sacrifices of the tribe’s ancestors and
the way modern technological comforts make people complacent. It is
necessary to continue the people’s traditions and make sacrifices,
Roybal said. Fasting and sacrifices must be continued, he added,
and he referred to the Creator. Roybal thanked new tribal members
for their participation.

The cacique’'s spiritual talk was elogquent and moving,
improvised yet coherent. While speaking, Roybal walked around the
circle slowly. He spoke of new systems and ideas being brought in.
"That is allright," he said, but *we use these things for our
benefit.* Silence is important, Roybal emphasized, and he noted
that the sunrise ceremony is a silent form of prayer. Other quotes
from Cacique Roybal’s sermon follow:

"stay on the right...God gave you dance, drums, beautiful
ways...you are the katchinas, the gods...the representatives of the

gods [when you are dancing]...I invite you to go to the mountains
to pray. dance... {the] beauty o©f the women..men should
respect...mother earth...[thel world of women is sacred...coming

into the circle to be of one mind...cne of our brothers...we need
to pray for him in his journey through the spirit world...®

A female tribal member whose son was recently murdered was
brought into the center of the circle. Ed Roybal lit sage leaves
and put them on a shell or gourd, he then blew the smcke from the
burning leaves onto the woman with an eagle feather. He touched the
woman with the feather and hit the vessel containing the sage with
the feather and rubbed the woman with the feather. Next he threw
water on the woman with a feather and tapped and rubbed her some
more with the feather. Then Roybal brought a sick young man into
the circle and proceeded to perform a similar healing ritual on
him. Next he brought a young woman with a health problem intoc the
circle and performed another curing ritual.

At 12:00 AM Rcybal preonounced another sermon, quotes from
which follow:

"sacrifices for your relatives...relatives surround
us...{give] thanks for the 4-legged animals that give us
life...some relatives are incarcerated or [they] are
imprisoned. . .thanks for all God has given...

Ed Roybal then returned the 3 sick or troubled people to the
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circle. This was followed by more drumming, blessings, and
chanting. At this peint the dancers finally began the dance moving
clockwise around the circle. The PMT involved a sideways movement,
flexing of the knees, and one step apart followed by one together
successively. Five or six of the men shook gourd rattles while they
danced. The dance continued and several tribal members began to
exit the circle. As the people left the circle they did a complete
360 degree turn as they left by the corn stalks that formed a sort
of entrance to the dance arena.

About 12 people {6 men, 6 women) stayed around the circle and
then moved into the center to conduct specialized dances. They
danced more rapidly now, shaking the rattles, nodding their heads,
and shaking "“prayer sticks.®* The women held prayer sticks and
arrows. The men had gcurd rattles, except for Andy Roybal who held
a bow. Eventually the dancers broke ocut of a circular formation and
formed two lines facing each other, one of men and the other of
women, and began dancing with more of a hopping rhythm. The dancers
then formed one line, and again brocke into two lines, over and
over. The men began to shake their rattles closer to the ground
while Anthony Mojarro continued to drum and chant.

In the next dance the dancers formed one line and every third
person would successively leave the line and dance in a circle
around the others. Then the whole line would dance in unisen for
awhile, followed by the formation of four lines with every third
dancer stepping out and dancing around the group in a circle. While
this was going on the rest of the tribal members (approximately 1060
people) watched from benches, chairs, and tables.

In the next dance, the men formed one line, the women another.
The dancers danced quickly with hip movements and then one line
danced in a circle around the other line and vice versa. Various
other variaticns on this dance step continued with the Cacique
observing and another man occasionally giving instructions to the
dancers.

Another dance followed in which the men and women danced in
pairs circling around the other dancers and finally leaving the
dance arena. Ed Roybal shook the hands of each dancer as they
exited. A meal, blessed by the cacique, followed the dances. Ed
Roybal blessed the with corn kernels he took from a leather bag and
thanked "Quivaye" (God or the Creator). As he put it "before we eat
we should feed the mother also," and several men and women dropped
corn flour on their plates in a sacred gesture.

After the meal the group disbanded at about 5 PM.

G. non-ceremonial activities:

Non-ritual activities are also a source of tribal
interactions. These include the enchilada dinner, tribal meetings,
and various non-formalized social interactions.

H. shared labor:
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Communal labor by tribal members includes collecting wood,
preparing food for ceremonies, and miscellaneous other activities.

I. Sacred Sites:

The following places are considered sacred sites by the
contemporary PMT.:

J. Sacred Directions:

The following directions are also associated with colors and
seasons {for ritual purposes):

North = associated with yellow and the spring ceremony, corn
planting

East = white, winter, beginning of the year

red, summer

=
1Y
n
T
I

Socuth = blue, fall

Traditionally, PMT clans were assocliated with these colors and

directions. Each clan maintained particular customs, e.g., water
drums were used by the water clans. Locations of PMT ceremonies are
arranged to correspond with sacred directiens, and colors

correspond in terms of the clothing worn at the ceremonies.

Additionalli, rabbit hunts with sacred siinificance were held
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The importance of sacred directions and their place in PMT
spiritual beliefs have been nicely summarized by Slagle (in Kaufman
et al, p. 235} :

"Their ancient belief in the power of the sun, and the powers
in each of the cardinal directions; their need to observe, mark,
and honor the changes of the seasons; these have always been at the
heart of the religious ways of the Piro/Manso/Tiwa tribe, Pueblo of
San Juan de Guadalupe, and remain so today, in practice and in
instruction of tribal members. Ceremonial regalia and bags of
medicines and corn still pass through inheritance in the tribe, and
the young rely on the counsel of tribal elders.”

The role of sacred directions 1is also illustrated in this
prayer:

"I as directed by my grandfather

To the east, so I might have the power cof the Bear

To the South, so I might have the ccocurage cof the Eagle
Tc the West, so I might have the wisdom of the Owl

To the North, so I might have the craftiness of the Fox
Tc the Sky, so I might lead a life of innocence.®
{Almarez, PMT Field Notes 1991 in Kaufman et al, p. 235)

K. Sacred Plants & Resources:

jara = a brush that grows along the Rio Grande, used for building
& drum sticks

mezquite beans = all over the Las Cruces area
yucca = for socap

cottonwood = used for drums

carrizo = along river beds, used for building

vigas = from the Organ Mts., particular vigas used in houses are
inherited and passed on from one generation to the next

guajes = used for gourds

salt cedar wood = the red-color of this wood is associated with
Piro identity

salt = salinas located north of Socorro, N.M. are associated with
the Piro Indians, salt has also been collected along the river near
El Paso
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I.. Tribal Farms and other resources:

PMT members have historically farmed in and around the
Teortugas area. stated that her grandmother told her
about growing corn aleng the Rioc Grande river. West of Valley Drive
along Amador Avenue. corn was grown. Corn is also grown in the PMT
core neighborhood. Additionally, there is a clay pit area west of
Tortugas which has been used for making adobes.

Community life exists among the Piro/Manso/Tiwa Indian Tribe.
Tribal culture, traditions, beliefs, and community 1life have
continued to the present day since time immemorial for the Tribe.
The tribe is a viable living Indian tribe.

From 1950 to 1978, community 1life was manifested in the
activities of the people of the tribe in conjunction with the
Cacique Vicente Roybal. Tribal activities, communication,
ceremonies, and the day-to-day practice of the traditiocnal life of
the tribe were carried out at the home of the Cacique, at 345 S.
San Pedro St. during the 1950’s, 60's, and 70‘s. Tribal members
would visit his house to discuss tribal affairs, receive gquidance,
participate in healing ceremonies, and to hold tribal meetings.

According to tribal elders, the people of the Tribe began to
express their displeasure with the focus of the Tortugas community
shifting to primarily Hispanic activities. Hispanic/Mexican
organizations such as the Danzantes and Matachines were attempting
to contrecl all functions at Tortugas as well as attempting to claim
authority over the members of the Tribe. Many people began to
complain to Cacigue Vicente Roybal about this in the late 1960’'s
and early 1970‘s.

The takeover of the corperation by non-tribal forces inflicted
a harsh blow on the tribe but it did not destroy it. The loss of
administrative contrel over Tortugas was a long process. During the
period between 1945 and 1965 through court actions, intimidation,
and sheer numbers, non-tribal members assumed corporation offices
and gained title to land that was originally deeded to the Cacigue
in 1888. But the tribe remained as it always had been: a tribe of
Indians, organized and maintained through traditional methods
passed down from generaticon to generation.

The tribe re-emerged to resist the encroachment of the
nonIndian population and to proactivly challenge the events at
Tortugas and the attempt to control tribal property and cultural
life. Faced with a crisis situation, precedent and tradition were
the quiding forces for action for the tribe. Since the Las Cruces
neighborhood is in fact the original settlement of the tribe, and
since that was the location of the cacique’s house for at least one
hundred years, the tribe resurfaced in the core nieghborhood. The
former corporation president who had served the tribe as leader for
over 20 years had died, and the administrative vehicle was no
longer serving the interest of the tribe. So, in the Indian way, it
was left behind, and the tribe moved on.

The eldest son of the former president, grandson of the first
recorded cacique in Las Cruces, instinctively and as the traditions
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of the tribe dictate, assumed the role of gathering and crganizing
the tribal people and leading them through the crisis. Under the
guidance cof the living cacique, his uncle, the nephew began the
painstaking task of contacting the tribal members, one by one,
house by house, street by street, to inform them that the tribe
would continue. He assured the people of the tribe that all was not
lost and that the setback of losing the corporation would be
overcome .

Many tribal members lost their property at Tortugas. Many were
told they could not participate in the dances that they had always
participated in at a place that had always been theirs. But all of
that changed. The tribe, as it had for 400 years of disease,
relocation, and religiocus conversion, responded tc these
changes.

The traditional families organized themselves once again and
discussed the new direction of the tribe. Laws, regulations,
language, statutes, and the constant growth of the non-Indian
population made the task difficult, but not impossible to overcome.
Assimilation programs, war and relocation exposed a new generation
of tribal members to the non-~tribal world. The tribal families knew
that this too must be a part of the direction of the tribe.

The tribal social and political organization that appears to
consist of an informal system of communication and leadership is,
in fact, a conscious, well-organized method. The nephew of the
living cacique was provided with the knowledge and ability to
identify and communicate with each tribal member or family. It was
his job, and his traditional duty to keep track of the tribe’s
people. So he went door-teo-door and requested vclunteers Lo serve
the tribe as administrators and ceremonial leaders. This was a very
fermal process which only the eldest son of the tribe’s past
governor had knowledge of. In consultation with the tribe’s cacique
he polled the members of the tribe and decided on a number of
individuals who would be best qualified to represent the pecple.
Only someone with a precise understanding of the duties and
responsibilities of the tribal government and thorough knowledge of
each tribal member would be able to complete such a task. The
eldest nephew of the cacique performed this duty.

A president and vice president were chosen. The nephew served
as secretary and war capitans were chosen. These officials were
then approved by the cacique. The whole process carried on the
traditional ways of choosing tribal officials.

Most of the tribal families remained in the core neighborhood
where people had always lived. It was not difficult to locate
tribal members because few people had left. Those that had moved
out of town or out of state usually received information through
word-of-mouth, phone, or letters. A very formal system of
networking had always existed within the tribe. The tribe 1is
organized and comprised of families with grandparents at the ccre.
Information about the tribe circulates quickly through brothers and
sisters, cousins, children nieces and nephews, etc. The heads of
the tribal families usually serve as tribal officials. This is a
formal and efficient method of representation.
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The tribe’s system for resolving disputes is ad hoc. Issues
and problems are brought before the family heads, elders, and
tribal council if they affected the tribe as a whole. Whether or
not the tribal council should take action is discussed by these
individuals. For example, if one member of the tribe is faced with
a problem involving another tribal member, he or she will first
discuss the matter with a relative, usually a parent or sibling.
They will discuss the matter and possibly confer with an aunt or
uncle to get another opinion. After the perscn has gained a sense
of a possible solution from talking with family, they may go talk
to an elder also. If more advice and help is needed, the person
will consult with the tribal council, although usually a member of
the council will decide whether the council should deal with the
issue. If the council gets involved it will hear the matter and
suggest possible solutions. The entire tribal membership may also
be consulted at a meeting or ceremony if necessary.

Those who attend and take an active role in the tribe are the
cnes who have the most say concerning a particular issue. All
opinions are presented and input is given by all who care to
participate. A solution or resoluticn is reached through a process
of discussion in which each person’s right to speak is respected.
A consensus is reached and the problem resolved.

Those that do not take part in the process do not have much
input and their opinions are not usually held in high regard. a
person must speak for herself and must respond to questions and
concerns raised by whomever raises them. All must agree to any
action taken by the group and when the participants feel an issue
is resolved the matter ends. Those who participate most in the
tribal activities and meetings and have the best knowledge of the
subjects discussed have the greatest influence on the outcome or
decision. Bad feelings or conflicts are usually reconciled in
tribal meetings in the open on a face-to-face basis. The tribe as
a whole will either agree, praise, or scold the person involved and
the perscon generally accepts the decision or outcome. It is
undesirable, then, to bring up the same topic again at a future
meeting.

Cemmunication ameong tribal members depends largely on the
initiative of individuals. If a person does not wish to stay in
contact with their family on matters related to the tribe, they
usually will not become privy to knowledge of tribal activities and
day-to-day occurrences. The tribal council or tribal elders cannot
demand that a person participate in tribal activities. It is up to
the individual to, in the words of a tribal elder, *grace the tribe
with their participation.® They can choose to take an active role
in the tribe or not. If they do they are treated equally and given
all rights to vote, dance or participate in ceremonies. If a trikal
member is not consistent in their dedication to the tribe, their
influence in the tribe and appreciation by other members is
diminished. If a parent is usually very involved in tribal matters,
usually the children are accepted more easily than if the parents
or family are not involved.

Once the child becomes an adult, it is the responsibility of
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that individual to take a role in the affairs of the tribe. At a
certain point in adulthood, the person is made to stand on their
ownn. This may come socner or later. Those that are not involved
reqularly or live out of town or state but do assist the tribe in
its endeavors are usually readily accepted but sometimes cautiocusly
by those who make up the core of the tribe.

In terms of social status in the tribe, those who are rarely
gseen at tribal functions or ceremonies and do little or nothing to
assist the tribe are usually least accepted and in turn have the
least amount of influence in tribal affairs. Those who can provide
some type of expertise are usually readily accepted; however,
results are expected and when they are not achieved the person is
sometimes scorned publically or privately. The key is participation
and knowledge which serves the tribe‘’s interests and assists in the
betterment of the tribal members. The elders are genuinely
respected for their knowledge of traditional tribal culture., They
are also revered for their knowledge of family history and the
lives of individuals.

By the late 1960s the leadership of the tribe came together in
response to the crisis over Tortugas and they began to lay the
foundaticns for a modern government of a sovereign Indian naticn.
The revival of the tribe also meant seeking federal acknowledgement
and taking other legal actions on the people’s behalf as well as
the revitalization of the tribal government, ceremonial and
community life apart from Tortugas and corporation activities.

Communicaticn between tribal members during the 1950‘s, 60's,
and 70‘s was primarily through word of mouth. The form of
communication during the 1970‘s between tribal members during this
period was 1largely informal. Likewise, tribal meetings and
activities both formal and informal, were generally conducted
according to the oral traditicn of the tribe. Meetings were called
by the Cacique and Tribal Council and pecple were notified via the
telephone or on door to door visits. Many were contacted by Victor
Roybal, Jr.

Victor Roybal, Jr. is the most proficient of all tribkal people
concerning the history and knowledge of individual tribal members
who have passed away and of nearly each tribal family‘s history. He
is alsoc the most knowledgeable concerning past members of the
tribal council including the positions which they held and to what
extent they served the tribe and the tribal council. Many middle-
aged and younger tribal members will wvisit with ®*Jr." to hear
stories about their parents, grandparents, great-grandparents and
other relatives. Often times, tribal members will hear more about
their own family from him than from their own parents of immediate
family. This once again is no accident. As a tribal elder and in
the line of hereditary tribal leaders, he is in a traditicnal way
required to research and retain such knowledge. This is how the
oral history of the Piro/Manso/Tiwa Indian tribe has been preserved
and has survived to the present, through the retention and
dissemination of the tribal history by Victor Roybal, Jr.

An example of this was displayed recently in an interview with
the tribe’s research attorney in Albuquerque, New Mexico. Victor
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Roybal, Jr. was asked about tribal members dating back to 1830. In
almost every instance, he was able to provide an account of who the
perscn was, which tribal family they belonged to, where they had
lived, and what their past role was in the tribe. As more questions
were raised about recent tribal members, he was able to provide
information such as the person’s exact address, their occupation,
their children, the whereabouts of -their children, and the
occupations of their children. If he could not remember an exact
locaticon, he was able to provide the closest relative or best means
for locatiing the individual. Once again this was done from memory
and personal knowledge.

Tribal members comment on how for many years they saw *Jr."
walking around the core neighborhcod and all over town. They saw
him in the grocery store or post office and he would relay recent
events of the tribe, anncunce upcoming tribal meetings, or request
assistance with tribal matters. He was in fact communicating to the
tribal fashion in the clder fashion as he had been taught to do.
This face-to-face oral communication network was the-only one at
his disposal and he effectively, singe-handedly wove the tribe
together. He communicated tribal issues to people and requested
their assistance. They, in turn, would provide him with knowledge
of their families, illnesses, weddings, births, etc. He would then
tell other tribal people about the issues regarding these families.
This can be wverified by asking nearly any tribal member how they
kept in touch with the tribe or who they got information from and
they will tell you that "Jr." told them.

How much a person knows concerning the customs of the tribe
usually depends on how much that person has sought to learn the
tribal traditions. Their participation in tribal activities depends
upon the person‘s commitment to the ceremconies and the spiritual
life itself. &Any tribal member has the God-given right to
participate in the tribe’s ceremonies. Once again, the initiative
must come from the person himself in order for them to become a
part of the tribal ceremonial life. Once the person has decided to
make this commitment in their own mind and heart, the tribe is
"graced with their participation." The process, like in most
tribes, begins with the person and the leaders. To gain an
understanding of the ceremonies as well as knowledge of the actions
and responsibilities is a lifelong process. It begins with the
elders. Although in many cases it is initiated in the home, this is
not always the case. Many times, tribal members will come to
ceremonies or approach elders and ask if they can learn the ways of
the tribe because their education from their own family concerning
the tribal ceremonial life is incomplete. Elders are sought and
those with the most knowledge concerning tribal traditions are most
revered.

When an elder is approached by a younger person requesting
information the elder will pass on ceremonial or religious
information if they feel the person is genuine. If the elder is
willing, the person can ask as many questions as they want to and
the extent of the answers depends on the will of the elder.
Sometimes no answer is given. Usually the elders will provide some
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guidance and instruction particularly concerning chants, dances or
ceremonial protocol. The Cacique is regarded as having the most
knowledge concerning spiritual and ceremonial matters. If there is
a sickness or somecone is in spiritual need, they usually will make
a request of the spiritual leaders for assistance with the matter.
Blessings are provided by the Cacigue for weddings, anniversaries,
baptisms, new births, or personal, professiocnal, or academic
accomplishments.

In regard to ceremonial practices, the war capitans are
responsible for gathering the tribal people for ceremonies and
instructing them as to what is required. Presently, notices are
sometimes sent through the mail to notify members that dance
practices will take place in preparation for ceremonies. This is
usually supplemented by phone calls to those that generally dance
or sing. Reguests are made by tribal elders, war capitans, and
ceremonial instructors to all tribal members, especially children
who have not yet participated. The system of informing tribal
members of practices and instruction about ceremonies is through
the existing family communication network. A cousin will call a
cousin and ask him or her toc attend and to bring their children.
Pecple will see each other in town and let each other know about
the date and location of the practice session. Also, Victor Roybal,
Jr. still goes house-to-house requesting people’s attendance. This
process is effective because the tribal members know each other and
the tribal council and elders know the homes and families of tribal
members. Qften, heads of famjilies are contacted and they are
responisble for informing their families and relatives.

At the dance practices, people learn to dance and chant and
they learn the meanings of these things for the tribe. The extent
to which a person decides to learn these things is his or her
prerogative. Information is provided, yet an understanding of the
ceremonies 1is an ongeing process throughout one‘s 1life. Tribal
members must take it upen themselves to ask gquestions of the War
Capitans, elders, female dancers, and chanters to get a better
udnerstanding. If a person is sincere in their request, the HWar
Capitans, elders, and instructors or someone who has danced for
many years will try to respond to the best of their ability to the
person’s guestion. The instruction in the tribal ceremonial life
begins as small chid and ends at death. No tribal member who is
sincere in their desire to participate in the ceremonies of the
tribe can be denied the right to dance and participate.

Generally, notices will be sent or phone calls made notifying
people that a practice will be happening within the next couple of
weeks or a few days. The first War Capitan is generally required to
attend as well as the other capitans. It 1is the duty of the
subordinate captains to insure that people get to the practice. If
someone needs a ride, it is the War Capitan’s responsibility to
take care of the situation. Men and women usually discuss
separately issues such as clothing for the dances and what can be
worn or not worn or what should be done or not done during that
time or as the ceremony approaches. Tribal ceremonies cross family
lines as a requirement since no cne who is a member can be denied
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the right to participate. As the ceremony approaches, the Caciqgue
will instruct the War Capitans and the dancers, usually the night
before the ceremony. Any special instruction or information will
come from the Cacique. The Cacigue has the final say concerning all
ceremonial matters. If a question comes up concerning location,
time, or some other matter, elders will be consulted and the
Cacigue will then make a decision. -

Historically, tribal communications have been mostly verbal.
Victor Roybal, Jr. explained why most cof the communications have
been carried out person to perscon in an interview in spring 1955.
He stated "During that time the Tribe had no money, not even enocugh
for stamps; so I had to go door to door to notify the people of
tribal functions and activities." This process may appear informal
in terms of administration but was highly formal and inherent to
the tribe. Also, taking into account the hostilities with the
corporation and others in the city of Las Cruces it 1is not
surprising that an atmosphere of secrecy surrounded most tribal
activities and that events were not always recorded. Tribal
members knew who they were and participation was based on blood
ties and knowledge of one’s family and lineage.

Records of tribal meetings are available for the 1970’s. Other
meetings, informal gatherings and discussions were held at the home
of the Cacique and other tribal members such as Luciano Avalos,
Victor Roybal Jr., and Narciso Eres during this time. An example of
community life and proof of close social interaction among tribal
families and individuals of the tribe is given below.

An example of a formal gathering would be the annual elections
held on New Years Eve at the home of the Cacigue. This was a major
component of the community 1life of the tribe. At the annual
elections, Tribal Officers were elected and the main issues facing
the tribe for the upcoming year were discussed among the members.
In 1971, a community meeting and annual election was held at the
home of the Cacique Vicente Roybal (245 5. San Pedro, Las Cruces,
NM 88001). He was seen as the personification of the tribe whose
responsibility it is to maintain tribal culture and traditions.
The community life of the tribe survived through the activities of
the Cacique during the 1950‘s, 60‘s, 70°s.

An excerpt from the minutes of a tribal community meeting
January 1, 1971 provides insights into the purposes for which the
community gathered during this time. The primary purpose was to
approve tribal regulations and to preserve the traditicnal
practices of the community. The excerpt is as follows:

"We, the undersigned, comprising Natives of the Tiwa Indian

Tribe at San Juan de Guadalupe, NM, have assembled for the

purposes of making the following regulations and complying

with those duties, which our ancestors cobserved and which we

wish to transmit teo our children: We sclemnly bind
ourselves in the first place to celebrate in the best manner
we are able, our respective beliefs...(this page continues

for three paragraphs describing tribal requlations to be
discussed in response to 0.D. letter Criterion 83.7 ¢). "
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This preamble was signed by Vicente Roybal, Casique, Luciano
avalos, Ernesto Portillo, Victor Roybal Jr, and Concepcion Ramirez,
The minutes continue with a description of the duties of Tribal
Officers. This was the primary issue which the community chose to
address as a whole. The participants attempted to approve and spell
out the duties of the governing body of the tribe. The following
individuals signed the document sited above and served as heads of
household or heads of tribal families at the meeting: Victor Roybal
Jr., Arturo Avaleos, Richard Portillo, Ernesto Jemente, Vicente
Roybal, Gabriel Parra, Adolpho Avalos, Ernesto Portille, Florencia
Marquez Ramirez, Mary Francis Ramirez, Emilia Apodaca, Concepcion
Ramirez, Luciano Avalos, Robert Avalos, Juanita Perea, and
Graciella Portille.

Community life in this instance consists of the gathering of
the tribal people. When tribal members assembled at the home of the
cacique the tribe was participating in community life. Community
life for the tribe is not defined by a particular activity, event,
or location. The statement above indicates that the families have
gathered as their ancestors had before them for the purpose
specific to the meeting itself. This is evidence for criterion 83.7
(b} at this particular point in time for the Piro/Manso/Tiwa Indian
Tribe and does preove that community life actually exists and that
close social interaction among tribal members did in fact occur.

A detailed listing of tribal documents from this time is
provided at the end of this report which demonstrates community
involvement and interaction among tribal families. Other
traditional activities such as ceremonial rabbit chants, which take
place the night before a rabbit hunt, were held at the house of
Cacique Vicente Roybal through the 1960's and 70‘s until his death
in 1978. The hunt itself would occur the following day. Usually the
older men of the Tribe would participate in the ceremonies the
night before. These chants were documented and recorded by Louis
Roybal in 1973, a recording of which is available.

Other tribal activities and events were held throughout the
year at various homes of tribal members such as the home of Charlie
Madrid, Victor Roybal, Adolpho Avalos, and other tribal families
during the 1970°'s. The tribe was also engaged in activities to
preserve its culture and tradtiocns. In 1573 a request was made by
Tribal Officials to New Mexico State University for a language
instructor for the Tiwa language. The Tribe was referred to Mr.
rRandy Jiron of Isleta Pueble. Mr. (DI TN BIEHE

agreed to conduct informal classes. Victor Roybal Jr.,

and others attended the sessions. They were instructed as
trainers sc that once they learned the language they would be able
to instruct other people in the tribe.

After the death of Vicente Roybal, the traditional leaders of
the Tribe began holding ceremonies, largely in private, so as to
gain guidance in the wake of the Cacique’s passing. The years 1979
and 1980 saw a conscious decision by the traditional leadership to
hold the December ceremcnies on the Tortugas mountain exclusively
for the tribe. Lighting of fires on the mountain in 1979, 1980 and
through the 1980’'s was conducted one or two days prior to the
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December 106 and 11 activities so as to avoid contact with the non-
Indian population and to not participate in the desecration of the
Tortugas Mountain which was becoming pervasive during the December
activities.

Tribal activities returned to the aboriginal practices of the
Tribe. Preparation for the ceremony would begin during the day
prier to the tribal members ascent to the mountain for the night.
Wood, dry yucca, greasewood and other plants would be gathered for
the fire and for ceremonial use. Wood was gathered at various
places in the Las Cruces area. Permits were obtained from the BLM
and access to areas such as Corralites Ranch was granted at the
request of tribal elders.

Generally, those participating in the ceremony would visit the
homes of other tribal members to request their assistance and
participation as well as to inform the tribal people that the all-
night ceremony would be taking place. The home cf
served as a meeting place for those attending the ceremony and for
those offering their support, Those who maintained the all-night
ceremony during the 1980's include Philip Madrid, Charlie Madrid,
Adolpho Avales, Edward Roybal, Victor Roybal Jr., Joe Gomez,
Charlie Sanchez, Andrew Roybal, Larry Sanchez, and various war
captains during that time. The reason for the ceremony was to
continue the ceremonial cycle so that the traditions of the Tribe
could continue.

The ceremony is a celebration of the new seascnal year. A
central fire was lit at sundown and maintained continuously for a
24 hour pericd. During the night, ceremonial offerings were made
and other fires were 1lit in the four directions at different points
on the mountain. The participants are encouraged to fast and pray
throughout the night. Instructions in the 1980‘s on the chants,
drum making, and other traditional activities were provided to
younger tribal members usually during the summer months when school
was not in session. Instruction in certain plants such as river
rlants for making drum stick handles, gourd making, drum making and
cother tribal arts and crafts was generally provided by Victor
Roybal Jr., Adolpho Avalos and presently Tito Rivera. Chants were
taught at traditional meeting places of the tribe such as Aguirre
Springs on the eastern slope of the Organ mountains.

Community life exists through participation of Piro-Manso-Tiwa
Tribal members in the practice of Ceremonial dances, drumming and
chanting as verified by member sign-in sheets. Practices were held
extensively from June through December 1951 at least once a week.
In Dacember 1991 the practices were conducted daily one week prior
to the Ceremony. In 1992 the practices occurred on the following
days: Feb 23; Mar 1; May 3, 9, 17, 31; Jun 7, 14, 18; Auvg 2, 9, 16,
30; Sep 3; Nov 1, 8, 15, 22; Dec 12, 16, 17. In 1993 practices
occurred on the following: Feb 21, 28; Mar 7, 18; Apr 4; May 16,
23; Jun 6, 13, 1l6; Aug 8, 15, 22, 29; Sep 12, 13; Dec 7. The
practices were held at various Tribal members’ homes or property or
at public places in the City of Las Cruces.

The feollowing is a list of Tribal members who held Tribal
Ceremonial practices at their place of residence or their property:
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., Las Cruces, NM
, Las Cruces, NM

Charles Madrid,
Victor Roybal Jr.

Frank Sanchez , Las Cruces, NM
Larry Sanchez Las Cruces, NM
Joe B. Rivera Jr. , Las Cruces, NM

A list of public places where ceremonial practices were held
follows:

East Las Cruces Neighborhood Asscc.310 N.Ternillo St,Las Cruces,NM
Unitarian Universalist Church 2000 S. Solanc Dr, Las Cruces, NM
The V F W Post #6197 7325 N. Main St, Las Cruces, NM

The United States National Guard W I-10, Las Cruces, NM

Community life also exists through participation of Piro-
Manso-Tiwa Tribal members in Tribal Fund Raisers. The Fund Raisers
have been held through hot dog stands at a local shopping center,
car washes at a local gas staticn, hosiery sales by individual
Tribal members and enchilada plate or chili plate sales held at Vv
F W Post #3242, 2001 N. Mesquite St., Las Cruces, NM. These Tribal
Ffund Raisers are held to raise funds to maintain, procure and
support all Tribal Office activities such as: purchasing supplies,
mailing notices tc Tribal members and other operating expenses.
Tribal Funds are used to support Tribal Ceremonial and Traditional
observances such as assisting the "mayordomos" with off-setting the
cost in providing a traditional meal during the Ceremonies and in
assisting Tribal Members in procurement of ceremonial items and
traditicnal dress.

Additionally, community life exists through participation of
Piro~-Manso-Tiwa Tribal members in c¢eremonial and traditional
observances throughout the year. These Tribal observances include:
the Winter and Summer Solstice Ceremonies; The Vernal and Autumnal

annual

Equinox Ceremonies; the traditional rabbit hunt ceremonies;
i T T
) ;

Monthly and quarterly Tribal Council staff meetings; annual
elections of Tribal Council officers; attendance at various Pow-
Wows and Puebleo Feast Day activities throughout the State; Tiwa
Language Courses conducted by Barbara Jiron of Isleta Pueblc, HM
from April 15-May 02, 1975 three times a week at 1315 E. Mesa Las
Cruces, NM.

Making traditional and ceremonial items is alsc a significant
and widespread activity of the community. This includes the making
of drums, bow and arrows, guajes (rattles}, ribbon shirts, kilts,
sashes, manta Dresses, head dresses, quiotes (prayer staffs), and
ramos (smaller prayer staffs); sweat house ceremonies; individual
physical and spiritual healing ceremonies; births, coming of age
ceremonies, wedding and funeral ceremonies; spiritual relay races;
visitation of tribal elders for guidance, counseling and passing-on
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of oral tradition and ceremonial observances.

Community Life also exists through demonstrations that the
Piro-Manso-Tiwa Tribe is viewed by outsiders as Indian and distinct
from other populations. One example of this are invitations to give
guest presentations on the history and traditions of the tribal
community and to participate in community functions. These include
the following:

One engagement to be a guest speaker at Conlee Elementary School
Jul 10, 1978-with the Parks and Recreation Programs of Las Cruces
attended by Victor Roybal Jr.

Five engagements to be a guest speaker for the Boy Scouts, Cub
Scouts and Webelos at Roundtable Programs;

Mar 4, 1992-Includes Video Tape and Photographs for verification.
Actended by NI .

Twe engagements to speak as a Native American Storytéller to Pre-
School children in the Headstart Program at NMSU on Mar 17, 1992.

Two engagements to be guest speaker for the Children’s Workshop on
Pueblo Indians for elementary school children conducted by Helen
Nevarez and Anne Anderson, Docents at NMSU Kent Museum.

One engagement to attend and participate in a workshop and panel
discussion about recent Federal Legislation pertaining to Native
American Graves Protection Repatriation Act {(NAGPRAZ) .

Oct 19, 1993, at New Mexico State University attended by Lamberto
Trujillo Jr.

One engagement to Speak to German Foreign Exchange Students from
Dresden, Germany at Las Cruces High School with Dr. Zarabia, Dir.
of Chicanec Programs, NMSU.

Participation in the United American Indian Organization‘s Second
Annual Pow-Wow at Corbett Center in April 1993 as verified by
photographs and NMSU Video Tape attended by Tribal Council Officers
and Members of the Piro-Mansc-Tiwa Tribe Ceremonial Dancers.

Participation in the Indian Affairs Committee in September 15-16,
1993 at the Inn of the Mountain Gods, Mescalero, NM.

Participation in a Native American Spiritual Run to promote the
planting of trees in support of Environmental Preservation and
Protection on May 9-11, 1891. Piro-Manso-Tiwa members made a
pilgrimage to their for Ceremonial
purposes and then gathered at the home of deceased Cacigque Vicente
T. Roybal in the Central Core-Community to plant 2 Trees. The run
culminated at the Pueblo Indian Cultural Center in Albuquerque, WM
with the planting of more trees and was joined by other runners
from Taos, NM and Arizona. This event is verified through video
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tape in Tribal Files.

In 1995, the community 1life of the tribe is based on the
traditions, culture, and beliefs ¢of Piro, Manso, and Tiwa Indians.
People interact on a daily basis and are bound by their tribal
identity. A tribal member recognizes and interacts with another
tribal member as members of the same tribe because the tribe exists
and because the community exists. Tribal members greet each other
at the store and the post cffice, wvisit each other at their homes,
discuss tribal affairs, share information about the well-being of
family members, and share in celebration of graduations, marriages,
weddings, funerals, picnics, and holidays.

The members of the tribe interact with each other due to the
fact that they are members of the same tribe. The word is spread
regarding any significant issue cecncerning the Tribe. People call
each other on the telephone. One family member will call ancother
tribal family to let them know, for example, if someone in the
tribe is sick in the hospital. This-is done informally, but the
process of communication among the tribe is formal in that it is
inherent and is a natural extension of the tribe itself. A tribal
memper is informed of a certain issue and is told to spread the
word among the rest of the members of his or her family and also to
inform other tribal memkers who they happen to meet or talk to.

The tribe is also bound by extensive family ties which have
come about because of the intermarriage of the small number of
surviving Piro, Manso, and Tiwa Indian people in the area during
the late 1700's and early 1800’'s. Until the 1900’'s, nearly all
tribal ancestors were in fact intermarried Piro, Manso, and Tiwa
Indians of the Mesilla Valley and the El Paso del Norte area.

For members of the tribe, communicating with other tribal
members the majority of the time means communicating with one’s own
family. To put it simply, nearly every tribal member in 19895 is
related by blocd or marriage to each other. Most are closely
related ags first, second, or third cousins. It is easy to reach the
number of 200 members of the tribal role through a handful of
extended families, all of which are bklood relations in one fashion
or another.

Community 1life for the Piro/Manso/Tiwa Indian Tribe
essentially means family life. The families are bound by their
tribal ties and interact with each other for that reason. The
community life is based on family interactions, informal
gatherings, spending the afternoon at someone’s house, and talking
on the telephone. Formal tribal meetings and ceremonies which take
place four times a year currently are the cornerstone of tribal
community life and the primary means by which the tribe‘’s culture
and traditions are practiced, preserved, and conveyed to all tribal
members.

From 1950 to the present Victor Roybal, Jr. has served as a
vital link keeping the tribal families well informed. He is
regarded by most tribal members as having knowledge of the
traditions, customs, tribal form of government, and oral history of
the Tribe. He is familiar with the family histories of all tribal
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members. He regularly exchanges this information with them. In this
way, an oral record was and is kept of who the Indian families are
and were and how members of the Tribe are interrelated. Mr. Roybal
was able to keep track of who the tribal members were during the
1960’s and 1970's based on personal knowledge and the oral
tradition of the tribe. Tribal membership lists were compiled
during this time through each member’s personal knowledge of who
the other members were.

Victor Roybal, Jr. effectively serves as one of the major
links with the past traditions and knowledge of the Tribe. During
the 1960s and 70s this knowledge of oral traditions and of the
inner workings of the tribal form of government was utilized to its
fullest as the tribe reorganized. Victor Roybal, Jr.‘s relentless
and unwavering guidance, support, and encouragement to continue the
traditional way of life, tribal form of government, and tribal
culture carried the tribe through the 1960’s, 70’s, and 80's and
has continued to the present day. .

. The Piro-Manso-Tiwa Tribe has maintained member participation
and attendance rosters for all of the ceremonial and traditional
Practices, all of the tribal council staffing meetings, including
staff officers’ meetings and meetings in which all tribal members
were encouraged to attend, and all of the Piro-Manso-Tiwa tribal
ceremonies. These member attendance and participation rosters have
been kept from 1950 to the present time. From 1590 to the present
the rosters provide evidence of increased attendance and
participation by the Piro-Manso-Tiwa tribal members including the
Piro-Manso-Tiwa elders of Guadalupe Pueblo (who were involved in
the split between the Mexican members of the Corporation de Los
Indigenes de Nuestra Serora de Guadalupe of the San Juan De Dios
Community in Tortugas) and the generation of those born after 1950.
There 1is also videotaped documentation of wvarious practices,
meetings, and ceremonies.

A1l Piro-Manso-Tiwa tribal members are notified of all
practices, meetings and ceremonies by mailed notices and/or
telephone calls by tribal council officers which include the War
Captain{s). A1l tribal members are invited and encouraged to attend
all activities with the exception of tribal council staff Meetings.
A1l Tribal Members are encouraged and invited to attend all open
Tribal Council Meetings for matters requiring a majority vote on
igssues which directly affect all Tribal Members. &All Tribal
Members, regardless of kin group, are encouraged and invited to
attend and participate in all the tribal ceremcnies including but
not limited to chanting, dancing and drumming. Many individual
tribal members and families maintain and observe ceremonial and
traditional practices throughout the year.

The categories noted beleow comprise some of the social
groupings within the tribe in 1995. The people listed are also
regular participants at tribal meetings, ceremonies, and informal
gatherings. They are active in tribal affairs and are tribal
members in good standing. They have participated in or been kept
informed of tribal events, policies, projects, ceremonies and
activities for the last five years, especially the ceremonies and
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meetings which take place four times a year at the various points
in the year when the seasons change. For the past 4 years the
people listed below have attended the annual elections held around
December 20 at the natiocnal Guard Armory west of Las Cruces on

Interstate 10.

Social Groupings within the Tribe (this is merely an example of
some, but not the only, individuals who have been observed at

tribal functions):

. Women:
. They

assist and train tribal members for ceremonies and participate in
fundraisers.

2. Men: Louie Roybal, Charlie Madrid, Lamberto Trujillo
Jr., Victor Roybal, Jr., Tito Rivera, Edward Roybal 8r., Joe
Dominquez, Narciso Eres. They head the tribal government and lead
tribal ceremonies and gatherings. They are consulted regarding on
all matters of policy within the tribe.

3. Ceremonial/Spiritual: Ed Roybal, Adolpho Avalos, Victor Roybal
Jr., Tony Avalos, Tito Rivera, Philip Madrid, Charlie Madrid, Louis
Roybal. These people are knowledgeable about the traditions of the
tribe and ceremonial practices.

4. adults 18-45....[0J8N B 2rdy Rovbal, Eddie Roybal,
Charlie Sanchez III, Lar Sanchez, Valerie Torres, Ter Maegtas

Generally these members are learning about tribal traditions,
learning how to operate the tribal government according to
traditions; they are tribal dancers; they participate in tribal
ceremonies; they receive training from tribal elders; they
participate in elections and provide input for tribal policies and
programs; they are familiar with and guide most tribal programs.

* youth. .

5.

These members are learning
tribal customs, participating in ceremcnies, attending dance
practices, and attending tribal meetings. :

~ The following is a list of ceremonial plants and traditional
uses of these plants which are common knowledge among tribal
members :

Salt Cedar..located near the river and other areas. Is considered
to be Piro and is called "Piro Wood". The red and white wood is
considered ceremonial wood. Drainage willow = cachanilla = jarra;
used for roofs and walls of jacals. Corkscrew willow, located near
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the river, is a hardwood traditicnally used for bows and arrows.
Mesquite has various uses. It has been used for firewood and
‘mesquite beans were harvested and prepared as food by the tribe up
to the 1940‘s. Quaking Aspen or white aspen is used for building
ceremonial Tulas as base poles and support beams. Cottonwood is the
traditional/ceremonial wood and the identifying wood of the area
for the tribe. It is used in ceremonial fires and drum making.
Drainage bamboo or carrizo is used for the roof of the jacals and
tula. It is located along drainage canals and irrigation canals.

V. Indian Ethnic Identity

The PMT is considered an Indian tribe by its mewbers and by
the predominantly Hispanic and Anglo non-Indian population of Las
Cruces. In 1983 anthropologist Terry Reynolds observed that *[The
PMT] definitely are the descendants of a mixed Indian group--Manso,
Piro, & Tigua--from El Paso del Norte, now Juarez. The Roybal
family are definitely the descendants of Manso Indians--aboriginal
inhabitants of the Mesilla Valley--they do come by the caciqueship
through inheritance, etc." [letter to Anita Romerowski, Director,
Indian Law Support Center, NARF--in PMT files]. Moreover, Reynolds
noted that *The Piro Indians have been identified for four-hundred
years on a substantially continucus basis as American Indians.
Today, the only extant organized group of them remaining in North
America are the San Juan de Guadalupe Tiwa [i.e., the PMT}.®
[Reynolds report, p. 110]. The PMT are the only extant organized
group of Piro Indians in North America.

Although members of the PMT tribe maintain a distinct Indian
ethnic identity which distinguishes them from other surrounding
ethnic groups this does not preclude their participation in the
activities of the other groups {i.e., Anglos, Hispanics, and
Maxicans) . Likewise tribal members‘ involvement in pilgrimages and
public ceremonies of Tortugas Pueblo does not negate their central
identity as PMT Indians.

Arguments within the tribe about policy and ceremonial matters
as well as factional disputes with the Tortugas group are a clear
indication that Indian identity has great significance for PMT and
non-PMT individuals. Schisms have been a permanent part of tribal
history. These disagreements about what the tribe is, how it should
be governed, who should govern, etc. rather than indicating
weakness are a sign of the tribe’s resiliency and the fact that
Indian ethnic identity in Las Cruces must be taken very seriously.
In times ©of crisis tribal members who may not take an active role
in everyday affairs "come out of the woodwork® in defense of what
they view as the appropriate direction of tribal policy.

The tribe’'s attempts to strengthen its ethnic unity and
cultural integrity in the face of conflict with the primarily non-
Indian Tortugas Corporation was summarized as follows by Kaufman et
al (Petition for Federal Recogunitiocn, 1882, p. 209}):

"The Tribe’s recovery from the loss of its control over
Guadalupe and Corporation, its ceremonies and customs has taken

Copymght © 1896 by Turtle River Naton Jnc.
All Rights reserved. No part of this work ™"
may be reproduced or copied in any form.




Exemption 3

years of tireless efforts at ironing out intermal frictions and
finding ways to continue their traditions within the Mesilla
Valley; hence, the adoption of a new dance area, at Picacho, in the
early 19808 {Conn, Slagle, and Alvarez, PMT Field Notes, 1990). The
Piro/Manso/Tiwa tribal dance group has gathered the remaining
elders and other members who have participated in the dances since
the schism with Tortugas. They have danced at trikbal gatherings and
in regular practicas, and whereas during the seventies and
eighties, the Tribe continued with only the separate Captains’
pilgrimage on in order to avoid interference with {or
by} the Tortugas observance, it has revised its ceremonial calendar
on a much older basis, with a December pilgrimage and vigil on
around December 21, and conducts its
pilgrimages literally in conjunction with the Winter Solstice
consistent with their aboriginal tradition alcone {Slage, PMT Field
Notes, 1991).%

PMT identity is linked to the original 22 families that
comprised the tribe historically and their descendants. Particular
names such as Roybal, Avalos, Madrid, Jemente, Trujillo, etc. are
strongly associated with tribal membership today. In addition,
residence in what PMT individuals call "the old neighborhood, * the
center of tribal life in Las Cruces, is considered an important
element of tribal identity.

The U.S. government’s efforts to send tribal members to Indian
boarding schools, historically, is strong evidence that ocutsiders
have viewed the PMT people as a distinct Indian culture. The
boarding school experience has played an impertant role in tribal
oral histories and the memories of tribal elders. Las Cruces
schools have also allowed young btribal members to be absent from
school in order to participate in tribal events. Additionally, the
tribe has extensive files of correspondence between tribal members
and governmental authorities historically which illustrate that
government agencies {outsiders) have treated the PMT as a tribe for
decades. The PMT have been mentioned or described--as a Native
American group--in numerous newspapers, magazines, and scholarly
articles and books over the last 100 years. Copies of this
infermation are available in the PMT tribal archives.

Marriage plays an important role as an ethnic marker.
Generally it is not possible to marry into the tribe, although
tribal members who marry non-Indians may continue to participate in
all aspects of PMT affairs. Evidence of racial discrimination
against PMT people is another sign that Hispanic and Angle
residents of Las Cruces consider the PMT a tribe. For example, Ed
Roybal, tribal cacique, said Mexican pachucos would say to him "no
seas tan Pirujo, no seas tan menso* ["don‘t be such a Piro, don‘t
be such a Manso®*; *Pirujo" and "Menso® are derogatory
pronunciations of Pire and Manso] in the 1340s and 1950s in order
to criticize the Indians. Ed Roybal notes that PMT individuals
mistrust Anglo-Americans and to a lesser extent Mexicans and
Mexican-Americans.

According to Roybal, ethnic distinctions between PMT members
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and local Hispanic residents of Las Cruces are subtle but
significant. For example, Roybal notes that the body language of
PMT Indians is different from that of non-Indians; this includes
such things as rounding the shoulders and certain facial gestures.

Quietness and politeness are alse distinctive traits of tribal
people. In response to questions about how PMT people are different
from members of other local ethnic groups Ed Roybal said *they
don’t have the chants we do, they don‘t have the dances, the drum
speaks through us. We look on dreams as being visions." In other
words, there is a spiritual, mystical component to PMT ethnic
identity. For example, at PMT rites tribal members frequently see
eagles. The eagles are a very important symbol, almost a totem for
the tribe. Zuni people and visitors to the tribe from Alamogordo
have observed this also and feel that something is happening
spiritually in Las Cruces. This causes them to visit the tribe,
according to Ed Roybal.

Ahnother (female) tribal member felt that "The adobe
construction of her home, her mother’s cocking, and her mother’s
knowledge of herbal medicines are things she recognizes that
distinguished her home as "being Indian.® (Kaufman et al 1992, p.
211}

Because of racial discrimination tribal members have had to go
underground in order to survive as a people. Hence it has been
necessary to maintain a low profile and be secretive. This may
explain why tribal members tend to be very reserved and discreet
about expressing themselves as Indians. They have had to keep
things covert. PMT have only been able to discuss Indian things
with other Indians. However, tribal members relate to each other as
tribal members regardless of the location or context. Even in a
public 